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An investigation of colonialism and post colonial nation building in Indonesia                      and Somalia  

By Jens Køpke Hansen             

Abstract   

The following paper will investigate the relationship between colonialism and post colonial nation states. This will be done by analyzing the colonial and post colonial history of two case countries, an Asian and an African country,  the one being Indonesia the other Somalia. The purpose of the paper will be to answer the question of how the colonial experiences have influenced the post colonial attempts at nation building in the two case countries, as well as to answer the question of what role colonialism played in their relative success and failure as states.    

The paper will be based on a theoretical frame work of social constructivism, especially the work of Benedict Anderson and his theory of nations as imagined communities; this will be supplemented by the work of José Itzigsohn, and Matthias vom Hau and their concepts of nationalism and nations as part Ideology part Cultural script, which will be used to attempt to reach an answer to question that the paper pose.  

The analytical part of this paper will be in two parts. One will examined the history of each case country in order to find tendencies and examples of nation building in their respective histories. The second part of the analysis will consist of a comparison of the two cases in order to sum up and highlight the difference and similarities in their nation building processes and colonial experiences. The point of the analysis is mainly to look for continuities or discontinuities policies and practises between the colonial regimes and their post colonial successors.  The historical chapter on Indonesia is longer than the chapter on Somalia, this is the case because the colonial history of Indonesia is significantly longer than the colonial history of Somalia, and it is described here in its full length in order to conceptualise the case of Indonesia.               

The paper will mainly be making use of secondary sources in the form of general historical works in order to present the histories of the two case countries, these will how ever be supplemented by scholars who have taken a more specific and offend critical view of these histories.    

This paper will not be giving any direct answers to the general question of why so many African countries ‘Fail’ and so many Asian countries ‘succeeds’ in terms of development, but will stick to the two cases in question, but there is of course perspectives for further investigations in this field.   
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Introduction 
The ideas of nationalism and the nation state is to day represented in almost all countries in the world who have adapted to nationalist ideas in one way or the other. During the decolonisation of the post war years, primarily in Asia and Africa, new nations where born, some had predecessors in the form of older states but most where constructed within the boundaries of former European colonies. 

This process required the new postcolonial states to take up new national ideologies and nation building projects that where often imported from western intellectual discourse.  

This created certain challenges in those new countries which often had to integrate many different ethnic groups who only shared the experience of being colonised by the same European power and not much else.  

First of all it meant that these new states had to construct entirely new identities in order to create some sort of common solidarity among their citizens, this did not always work out well and there are many examples from around the world, showing that this process more often than not results in violence and to different minority groups attempting to secede and create new states.    

Sometimes these attempts at separatism are aimed at creating new states that could serve as national homelands for ethnic groups that had not been administrated directly by the colonial power during the colonial period. In other cases it have been a key argument that the borders and administrative divisions that have existed during colonial time should be recreated and respected, as is the case with east Timor.    

It is clear that the colonial past with its borders and ethnic and administrative categories created by colonial powers have had a big impact on the nation building in most developing countries; the question is how big this impact is?   

The following paper will look at this question through the examples of Somalia and Indonesia; these two cases have been chosen for several reasons, and more for their differences rather than their similarities, the most significant one being that they are both Muslim majority countries.  Indonesia is a country that is ethnically and religiously very diverse but have yet manage to emerge as a relatively successful nation state, this do not mean that there have never been violence or opposition to the idea of the Indonesian nation state from its citizens, one could mention the cases of Ache or West Papua
, yet neither of these cases of violent resistance managed to undermine the Indonesian nation state, and both regions have today at least partly found their place within Indonesia, even though in the case of West Papua the situation is still unstable. 

The cases of Somalia is very different as this a religiously and ethnically homogenous country and were considered to be one of the countries in Africa that had the best changes of becoming a successful western style nation state after being decolonised. Somalia however suffered a complete state collapse in the late 1980’s and became notorious for suffering a breakdown of central authority and its citizens splintering in to several different armed groups that were fighting each other for control and resources. Furthermore the state collapse resulted in the creation of several autonomous regions as well as the de facto independent state of Somaliland which do not recognise the authority of the UN and AU backed government in Mogadishu. At the same time large areas of the southern part of Somalia are still under the control of the Islamist militia of Al Shabab.  

There are also important differences between the colonial pasts of the two countries.  

Indonesia was gradually colonised by the Netherlands over the course of several centuries. The Dutch goal of the colonisation were entirely economic, focusing on profit and resource extraction, and only in the beginning of the twentieth century were humanitarian and ethical questions made part of colonial policy. There was therefore never any planed development of a coherent Indonesian state, but a continuous expansion of Dutch power in order to secure an efficient economic exploitation of the colony. This economic exploitation did however indirectly led to the creation of Indonesia as a territory with a central administration, a universal administrative language and a national intelligentsia, in the last century of Dutch rule.   

In Somalia on the other hand, the Italian and British colonisation did not start until the 1890’s and had different motives than the Dutch in Indonesia. The British in Somaliland were mainly interested in securing the caravan routes that supplied meat to their troops in Aden, and never really extended their administration beyond the coast, meaning that the interior of Somaliland remained largely an independent territory. To the Italians the establishment of a colonial empire was primarily a question of prestige and a way for Italy to attain great power status. This does not mean that attempts at economic exploitation were not made, but they were never really successful, nevertheless the Italians did extend their administration to the entire colony and encourage a large scale Italian emigration to Somalia, both resulting in Italy leaving a significant footprint in Somalia.  

Another important difference lies in the way by which the two countries gained their independence. Somalia was intentionally prepared for independence by the Italians during the 1950’s under the supervision of the UN. During this ten year period an attempt were made at creating the institutions and conditions that you will normally find in a western nation state, and these institutions were then taken over by the new independent state of Somalia in 1960. For Indonesians independence required several years of armed struggle against the Netherlands following the Japanese occupation of the colony during the second world war, before the independent nation of Indonesia came into existence.                              

I have gotten an interest in these two cases since they are cases of both relative success and relative failure as states, and raise some interesting questions about the relationship between state building, nationalism and colonialism. I find it especially interesting that independent Somalia were in many ways the result of a UN experiment of implementing western ideas and institutions in a part of the world that were alien to them, something that is still attempted in many parts of the world today, while Indonesians had to fight for their independence and were left to develop many of the characteristics of their nation state on their own.   

Furthermore there are the interesting paradox of the relative failure of Somalia being ethnically and religiously homogenous and the relative success of Indonesia being ethnically and religiously diverse, as most theories of nation state dictates that ethnic homogeneity should generate less conflicts and more stability in a state.       

My intention is to use these two cases to investigate to what extend the European colonialism have contributed to the formation of modern Nation states in the two case countries, and what role it plays  in their relative success and failure as states.    

The problem formulation that this paper will try to answer will therefore look like this:  

How did the different colonial experiences of Somalia and Indonesia contribute to the formation of their respective modern nation states?   

And what role do the colonial pasts play in their respective successes and failures?     
Methodology  

The main purpose of this paper is to investigate the relationship between colonialism and the functioning of post colonial states, or more explicitly why some post colonial states fail why other states do not and what role colonial experiences plays in nation building. 

This will be done by investigating the colonial histories of both Somalia and Indonesia as well as their immediate post colonial histories, which in the case of Somalia means that the period will be the 1890’s until 1990 and a longer period in the case of Indonesia, but the main focus will also here be on the period from the 1890’s to the 1990’s as this was the formative years for nation and state building in Indonesia. 

The paper will present the respective histories of the two case countries in order to contextualise them, and draw a comparison between their two respective histories. The empirical foundation of this paper will be general descriptive works of the history of the two case countries which will   supplemented by the work of scholars who have made critical analysis of the histories of both countries such as Benedict Anderson in the case of Indonesia and Virginia Luling or Ioan Lewis when it comes to Somalia.   

The analytical part of this paper will be two tiered as it would both contain the overview of the historical development of the two case countries, in which I will emphasis developments that can be related to nation and state building, as well as comparison of the two cases in which I will look for tendencies that could explain the different outcomes of the nation building attempts in the two case countries, before reaching a conclusion. 

I have chosen this approach because I am convinced that most present day problems in postcolonial countries have historical reasons, and furthermore this approach to analyzing nation building have been tried before, though this is mostly done within specific geographical regions, such as South East Asia
 or the Horn of Africa
, it is how ever rarely done between different continents such as Asia and Africa, and even though this approach brings challenges, it is in my opinion also relevant to the question of relative Asian success and relative African failure when it comes to development strategies.    

The literature of this paper will include both historical works of academics that are competent in the field such as Merle Ricklefs in the case of Indonesia or Ioan Lewis in the case of Somalia, and there will of course also be other contributors that are more specialised in the field of nation building such as Benedict Anderson in the case of Indonesia or Virginia Luling and Ioan Lewis in the case of Somalia. In the case of Indonesia the recent history of state and nation building is highly politicised and it is as such a very risky subject for native historians, and therefore the sources of this paper will be western historians. Somalia is different as there is no state to censure historical scholarship as well as many Somali intellectuals in the large Diaspora that write about it such as Ahmed Ismail Samatar and their view can therefore be included.    

The theoretical basis of the paper will be found in a social constructivist approach to nation and state building, based on the theories of Eric Hobsbawn and especially Benedict Anderson. It also include more specific works such as that of Itzigsohn and wom Hau
 who have developed Andersons thesis of nations as imagined communities to also encompass the process by which national ideologies of an elite is implemented into the wider society as a cultural script of the wider society and what happens if the national ideology of the elite is rejected by society.                            

Theoretical framework  

The purpose of this paper is to examine the development of national states in the former European colonies of Indonesia and Somalia. 

As such it would be useful to define what is meant by the concepts of nationalism and national states. It should be said that this paper will mainly make use of the social constructivist approach to nationalism rather than the primordial approach for reasons that will be explained further down.   

It should be noticed that the concept of the nation state is really two separate concepts that have been merged together; that of the nation and that of the state or to quote Ernest Gellner:  

The state has certainly emerged without the help of the nation. Some nations have certainly emerged without the blessings of their own state.
      
I shall therefore proceed to define the two concepts in order and how the will be relevant to this paper.  
The state  

The concept of the state have had many different forms throughout history, but concept of the state used today basically comes down to sovereignty and territory or more precisely a sovereign territory recognised by other sovereign territories in a international system of states.   

This definition of a state can be described as a “modern” concept, in the sense that can only be traced back to the early seventeenth century. It is normally said to be defined by the Peace of Westphalia in 1648, which ended the thirty years war and established a system of sovereign states in Europe.
 

Even though this was the outcome of the peace at Westphalia it was by no means a finished process: 

Of course, sovereignty so defined was in part a legal fiction that corresponded in only a loose way to political realities.  Only states that were recognized as sovereign bother sovereign states possessed sovereign rights, and the legal claim to sovereignty had to be asserted in practise – rulers had to gain and keep de facto control.

The establishment of states was thus a continuing and incomplete process, but the ideal of the sovereign state had been established and for the next centuries European rulers would try to centralise their states to a higher and higher degree and gain control over a larger and larger part of the societies they ruled a process that continues in many western countries to this day.  

According to Milliken and Krause
 the purpose of the modern state and the dynamic behind its development can be explained in three ways within the social sciences; 

The first which could be called the realist perspective holds that the most crucial aspect of a state is its ability to monopolise organised violence and provide a minimum of security and order to its subjects, in this perspective war making is seen as the most important dynamic behind the development of states. 

A second perspective is what could be called the ideological perspective and holds that the most important assets of the state is its ability to secure that have legitimacy in the eyes of the population it rules, and therefore it must make sure that people feels probably represented by it.  

The third and final view is the economic perspective that holds that the state it most of all tied to economic development and as such it most important function is to secure the welfare of its subjects and to redistribute wealth
.   

Order and Security    

This view is best summed up in the phrase “war make states and states make war” made by Charles Tilly in his 1985 article “War Making and State Making as Organized Crime”. Tilly and other proponents of this view do not explain this as a coherent and unified process but rather as combination of many different means all relating to violence:   

 Eventually, European governments reduced their reliance on indirect rule by means of two expensive but effective strategies: (a) extending their officialdom to the local community and (b) encouraging the creation of police forces that were subordinate to the government rather than to individual patrons, distinct from war-making forces, and therefore less useful as the tools of dissident magnates. In between, however, the builders of national power all played a mixed strategy: eliminating, subjugating, dividing, conquering, cajoling, buying as the occasions presented themselves.
 
As the above standing quote shows this narrative of the modern state is based on a analysis of European history and the way that organised violence and the basic need for security and order supposedly led to process whereby political power were centralised and organised violence monopolised by European rulers leading to the formation of the modern European national states.     

Just as this process can take many different forms it can also lead to different outcomes and the states it produces can range from representative to predatory. The main point of this school of thought is that organized violence does always serve some kind of political interest and will therefore also always serve the process of state building and lead to the formation of some kind of state.    

Representation and legitimacy    

This school of thought concerns itself with the relationship between the state and its subjects, and holds that the most crucial factor of a state is its ability to make itself appear legitimate in the eyes of its subjects.  

This way of explaining modern state formation dates back to the seventh and eighteenth centuries when thinkers such as John Lock and jean-Jacques Rousseau presented different versions of the idea of a social contract that served as arguments for why subjects should obey their sovereigns in and age where religion were becoming increasingly less credible as an argument.
  

This theory gained more ground after the spread of democratic nation states in the nineteenth and twentieth centuries, and prominent theorists such as Ernst Gellner and Eric Hobsbawn have described nationalism as a kind of “civic religion” that is essential in the functioning and legitimization of the modern state:  

But states required a civic religion (‘patriotism’) all the more because they increasingly required more than passivity from their citizens. ‘England’, as Nelson told his sailors in the patriotic song as they prepared fore the battle of Trafalgar, ‘expects that every man this day will do his duty’.
 

The institution of democratic governance also came to play a central role in this school of thought as this is a way of making sure that the subjects of the state feel that are represented by the state. The point of this view is that in order for a modern state to function the subjects of the state must feel connected to it and represented by it. 
Wealth and welfare  

This view of the state consernces it self with the states connection to wealth and welfare it links the modern state tightly to the emergence of modern capitalism, and have been advocated by scholars such as Anthony Giddens. This school of thought base itself on a analysis of the development of the European national states which it holds owes many of its features to the emergence of a European merchant class that helped develop many of legal and cultural norms, property rights, legal contracts and so forth, that the modern states are build on. It furthermore couples this with the emergence of the welfare states in the nineteenth and twentieth centuries which it links to the spread of nationalism and interpret such that states must now care actively for the economic wellbeing of their subjects.
   

The main point of this understanding of state building is that the state must establish the necessary legal and political framework to encourage economic prosperity as well as develop some kind of welfare system that can tie its citizens to the state and show the states ability to redistribute the wealth.     

All of these approaches are in their own way simplistic, and as such it can be hard to transfer them directly to reality. It is safe to say that the process of state building is an extremely complicated one that always involves a combination of the tree above mentioned factors.  

Care should therefore always be put into examining the particular case of state building that one is investigating.  

Furthermore all of the above mentioned explanation bases are almost exclusively on an analysis of the European experience of state formation, and as such may have many shortcomings when applied to cases in other parts of the world.  

This is especially relevant to this paper as the main focus here will be on the two non western societies of Somalia and Indonesia. I will therefore mainly be making use of the explanations concerning security and legitimacy as I would argue that these are the most relevant when considering third world countries, since few countries outside of the western world have created anything resembling welfare states in the sense of wealth redistribution, and in some cases are not even able to secure any wealth creation in their society. 

On the other hand I would argue that the need fore security and the monopolisation of violence are a universal concern of states no matter where you look in the world, and the same goes for the question of how to legitimatize a state as evident in the spread of nationalist ideology from Europe to the rest of the world                         

The Nation  

While the state as a concept is somewhat easy to define, it is more difficult to precisely define the concept of the nation. In his celebrated book from 1983 Ernest Gellner identifies two main definitions of the nation:  

  1   Two men are of the same nation if and only if they share the same culture, where culture in turn means a system of ideas and signs and associations and ways of behaving and communicating.    

2 Two men are of the same nation if and only if they recognize each other as belonging to the same nation. In other words, nations maketh man; nations are the artefacts of men’s convictions and loyalties and solidarities. A mere category of persons (say, occupants of a given territory, or speakers of a given language, for example) becomes a nation if and when the members of the category firmly recognize certain mutual rights and duties to each other in virtue of their shared membership of it. It is their recognition of each as fellows of this kind which turns them into a nation, and not the other shared attributes, whatever they might be, which separate that category from non-members.

The first of these two definitions is what could be called primordial, in the sense that it identifies culture as the only relevant definition of what a nation is and who belongs to it. Since all people posses some degree of culture, if you agree with Gellner’s definition of it, you should be able to categorise people as belonging to a specific nation simply by observing their culture.   

The second definition is more complex, here the nation and who belongs to it, is defined by mutual recognition among its members. Unlike the first definition the second do not identify any specific common treat that the members of a nation have to share in order for the nation to be, in fact it could be any number of common treats, the most important thing is that the members of a nation have a clear idea of who belongs to it, and just as importantly who dos not.  

There are other definitions of what a nation is that could be relevant to this paper.     

One such could be the definition of nation by Benedict Anderson made in his book imagined communities from 1983:  

In an anthropological spirit, then, I propose the following definition: it is an imagined political community – and imagined as both inherently limited and sovereign.

This definition is different from Gellerner’s in the sense that it considers the nation to be something a specifically political as well as a completely imagined (constructed) phenomenon, whereas Gellner states that members of a nation must have some common treats. Anderson’s definition shares the important notion with Gellner that the existences of the nation have to be recognized by the supposed members of it, even though Gellner is much more precise in his definition and simply describes what he holds to be the facts of what a nation is. Anderson is more concerned with deconstructing the concept of the nation as something that is imagined, this should not be understood in the sense that nations have no connection to or manifestations in the real world, Anderson’s point is simply that since no members of a nation able to be personally acquainted with all other members of the nation the nation as a community, unlike say the family for example, has to be imagined, as no nation claims to include the entire world it is furthermore always imagined as being limited and only includes a certain group of people as well as also possessing its own soveignty. Anderson’s definition is also special in the sense that define the as a explicitly political community which links it closely to the ideology of nationalism that is the political manifistations of the cultural nations.    

Benedict Anderson’s definition of a nation is a clear example of a Social Constructivist understanding of the nation as something that is constructed for political purposes or out of political necessities.    

Another important paradigm in the study of nations is that of primodialism which is in several ways opposed to the constructivist approach.  

Primodialism basically states that culture and shared ethnicity is the basic foundation of all nations and that if a nation is to have any appeal to the people that are members of it, it must be built on pre-existing identities and traditions. There are several different currents with in the primodialist tradition ranging from some that are almost entirely focused on biology and genetic predisposition to some, which are more focused on cultural perspectives, but they all share the notion that the modern nations are a continuation of already existing identities and traditions.

There are many critics of the primodialist school of thought as one can not always find any links between past languages, states or cultures and present nations. 

As Eric Hobsbwan has pointed out
 one can not completely dismiss a link between past identities and some modern nations, but this is far from always the case, and even in cases where the link between a historic identities and a modern nation seems obvious, the historic identities will always turn out to be of a very different nature than the modern ones.  

Another problem arises when one tries to implement primordial theories in relation to post colonial countries, as one would be hard pressed to find the ancient cultural or linguistic roots of a post colonial nation state such as Indonesia, Somalia could be a case of the opposite, but even though Somalia seems fulfil the linguistic and cultural requirements that primordialism have for a nation, no single successful Somali nation state has emerged.    

I shall therefore not make use of primordialism in this paper but instead use social constructivist approach to nations and nationalism. This will make it possible to look at nation building as a dynamic process that in which different actors tries to shape the idea of the nation and utilise it to their own benefits, which would be very useful when investigating the relationship between colonialism and postcolonial nationalities.      

The Nation State

So far the nation and the state, but the most important concept for this paper is the combination of the two concepts; the nation state and the ideology that spawned it; nationalism.     

Nationalism, as an ideology, basically states that the boundaries of the state and the boundaries of the nation should be one and the same, and that all nations therefore have the right to their own sovereign state, or to quote Gellner’s definition:   

In brief, nationalism is a theory of political legitimacy, which requires that ethnic boundaries should not cut across political ones, and, in particular, that ethnic boundaries within a given state – a contingency already formally excluded by the principle in its general formulation – should not separate the power-holders from the rest.
  

The idea that ethnic and political boundaries should correspond first began to gain ground in Europe in the nineteenth century, where it quickly spread, and became perceived as the only way to construct a state could be constructed, instead of just one of several ways.
 

In the twentieth century nationalism spread to the rest of the world and became an important ideology for the anti colonial struggle in most of the third world.  As stated the aim of this paper is to investigate the nationalism in a post colonial context in the different cases of Somalia and Indonesia, and therefore it could be useful to look at how nationalism as a European ideology behaved in a non European context.     

While national states in Europe in many cases could be seen as a continuation of already existing states and communities this is much harder in many other parts of the world where new national states had to be created inside old colonial boundaries, to quote Hobsbawn:  

Decolonisation meant that, by and large, independent states where created out of existing areas of colonial administration, within their colonial frontiers. These had, obviously, been drawn without any reference to, or sometimes even without the knowledge of, their inhabitants and therefore had no national or even protonational significance for their populations; except for colonial-educated and westernised native minorities of varying, but generally exiguous, size.

One scholar that has been investigating this phenomenon is Benedict Anderson who will be especially useful in the case of Indonesia as he is a south east asianist with a speciality in Indonesia. Anderson have made some interesting observations on how European colonialism have helped shape nationalism in South East Asia, especially in the area of things that are considered indispensable parts of the modern state such as the map, the population census and the very language of modern politics:    

 In almost all of Asia and Africa, neologisms have had to be coined for this concept during the past hundred years, and the birthdate of each coinage is typically close to that of nationalism. For “politics” to become thinkable, as a distinctly demarcated domain of life, two things had to happen. (1) Specialized institutions and social practices had to be visible, and of a kind that could not heedlessly be glossed in the old vocabularies of cosmologically and religiously sustained kingship: to wit, general elections, presidents, censors, parties, trade unions, rallies, police, leaders, legislators, boycotts, and the like – nations too. (2) The world had to be understood as one, so that no matter how many different social and political systems, languages, cultures, religions, and economies it contained, there was a common activity – “politics” – that was self-evidently going on everywhere.

Anderson also stresses the important of the population census and the different racial categories that it divided colonial populations into, Anderson points out that most of these categories have very little link with reality but and that they are for the most part constructed by Europeans since most pre European identities were based on religious affiliation or occupation. Furthermore the native rulers of pre colonial states had very little interest in ethnicity or race but where mostly concerned with how they could exploit their subjects for taxes and conscripts for warfare.
 

This all underlines the massive transformation of society that followed colonialism and completely attempts to restructure society to fit new ideologies and ways of organisation. In this paper I will look at nationalism and nation state as European concepts that is implemented or “mimicked” in other parts of the world. This is not to say that these concepts are always mindlessly adopted by nationalists in the third world, they do of course try to adapt them to their specific conditions and reality, but the essences of the concepts nevertheless remains the same.         

 A development of Benedict Andersons theories of nationalism has been made by José Itzigsohn and Matthias vom Hau in their article “Unfinished Imagined Communities: States, Social Movements, and Nationalism in Latin America” from 2006. 

In this article Itzigsohn and vom Hau agrees with Anderson in seeing nationalism as an imagined community, but where Anderson describes the process were nationalisms are formed as a process that have a beginning and an end, they argue that there is a constant struggle for national narratives going on in all nation states. Itzigsohn and vom Hau shows that the hegemony of the national narrative of a state can always be rejected or challenge from within the society of that state, arguing that nationalism is not just an ideology that is developed and imposed by elites from above but at the same time a shared cultural script that is constantly evolving in the wider society, and comes up with the following definition:   

We argue that nationalism is a consciously articulated ideology put forward by the state or by social movements in order to legitimate authority, mobilize political support, and achieve social control. At the same time, nationalism is a cultural script with almost self-evident plausibility that provides a lens through which common people frame their social relations and construct solidarity in their daily habits and routines.
   

Itzigsohn and vom Hau identifies four key factors necessary for a transformation of national identity can take place: 

Firstly there is social mobilization, which means the ability of groups in society to bring fourth alternative national narratives and put pressure one state elites. 

Secondly there is political control, which means the power and unity of state elites and their ability to mobilise society to support of their national ideology and to combat the emergence of counter narratives. 

Thirdly there is ideological capacity, which covers the ability of the state to instil its national ideology in society through socialising institutions such as education systems, the military or social welfare programs thereby facilitating the translation of ideology into cultural scripts. 

Fourthly there is the degree of ethno racial cleavage and conflict, which simply affects the likelihood of the emergence of new national narratives and the ways a state responds to them, which in societies with a high degree of ethno racial cleavage and conflict means a use divide and conquer strategies and alliances with marginalised groups.
    

Even this theory builds on different cases than the ones I studies in this paper I still think that there will be good reasons for using it to look at nationalism not just as an ideology that is articulated by the state into a vacuum of the society it rules, but that this society have a possibility of rejecting the nationalist ideology of the state or countering it with its own version of nationalism.  I think that this could be especially beneficial in the Somalia were there has apparently been a serious mismatch between state and society.           
 Analysis 
The following chapters will present the histories of Indonesia and Somalia in order to investigate the development of the nation state, both by looking for nation building efforts during the colonial period but also by looking at the ways which post colonial elites used the colonial legacy in there efforts build new nations.    
The Case of Indonesia  

State and society before colonisation  

Before the Dutch colonisation, the Indonesian archipelago was mostly divided between many different states that all themselves had divides between different religious and ethnic groups. The earliest states in Indonesia where Hindu-Buddhist kingdoms which were mainly centre in the islands of Java and Sumatra which still holds over half of the country’s population. These states had significant contacts with the rest of Asia and where mainly based on trade.

The most important of these states would probably be the state of Majapahit which was centred in the island of Java and exerted influence over both Sumatra and Malaya and as far east as Bali. This is not to say that Majapahit was anything close to a centralised empire, as with all pre-colonial states in Indonesia it was very decentralised and organised as what is normally described as a Mandala,
 which means that it is was organised around a central kingdom ruled by a divine king, who through force of arms and trade monopolies claimed authority over a number of lesser rulers who themselves held considerable autonomy over own affairs and the king where thus always forced to balance his own interests with those of his subordinates, who were mostly more a kind of tribute states than actual subjects. The state of Majapahit is of special significance for the subject of this paper as it has been used as a historical justification for the border of present day Indonesia.

Today Indonesia has a Muslim majority population and the introduction of Islam is one of the most important events in the archipelagos history. The process of this development is hard to trace in detail but it can be said to have occurred gradually from the thirteenth to the fifteenth century. It resulted in the formation of several Muslim states that replaced the before mentioned Hindu-Buddhist states in Sumatra and Java.

Many new states arouse in this period which even though being Muslim, stuck to the Mandala system of organisation. The most important of these states was the Ache sultanate in the north of the island of Sumatra and the Demak sultanate in western Java.
 

A third important state, though strictly not located in Indonesia in the modern sense, where the state centred in the port city of Malacca in the Malay peninsula. Malacca emerged as a trading state some time around 1400, it was a Hindu-Buddhist state in the beginning, but its rulers soon became Muslim. Malacca’s power where based almost entirely on trade as result of its ability to control the strait which connected East-Asia with Europe, the middle East and East Africa, as the fact that it where placed at the centre of a vast trade network connecting almost the entire Indonesian peninsula. The wealth and political important that came with this position where used by the rulers of Malacca to extend their influence over large parts of the Malay Peninsula as well as the most populated areas of Sumatra. The city of Malacca was conquered by the Portuguese in 1511 followed by the disintegration of the state, but its culture and customs where to become an ideal and an inspiration for future Muslim states in the Indonesian peninsula.
 

As mentioned the arrival of Islam in the archipelago did not mean a complete break with pre-Islamic practises and customs, many traditions from Hindu-Buddhist times survived and thrived in interaction with a new Malay court culture that sought its inspiration in the customs and culture of the Malacca sultanate. This Malay culture where mostly present in Sumatra, while Java also became islamisiesed it retained more of the pre Islamic tradition and culture that had characterised the Hindu-Buddhist states of the island, and especially Majapahit where admired as an ideal and the Islamic rulers of Java saw themselves as its successors, and also tried to present themselves as such in their chronicles and genecology’s.

The Indonesian archipelago where by no means culturally homogeneous and even though the cultures of Sumatra and Java where influencing the eastern island many of these had their own languages and costumes such as Bali, which remained a Hindu kingdom with its own written language and literature even though it retained close relations with java.

Islam too did not follow an even development; in both Java and Sumatra it quickly acquired a mystic character reminiscent of Sufism. In Sumatra there was a reaction against this development in the seventeenth century followed by a promotion of a more orthodox interpretation of Islam, in Java however this kind of reaction never occurred and Javanese Islam became a synthesise of orthodox practise and local traditions and believes, nevertheless the Islamic identity became strong in Java to the point where being Javanese and being Muslim where one and the same thing
.                          

The First Wave of Colonisation  
The arrival of the Europeans in the Indonesian archipelago began in the sixteenth century when Portuguese explores began to arrive as both missionaries and armed conquerors. The main goal of the Portuguese were to dominate the rich trade in South East Asia, but even though they conquered Malacca which were the main centre of trade in the region, they were never able to attain this goal as the trade were just diverted to other centres outside their control. The Portuguese were never able to gain any permanent foothold in Indonesia except for the small island of Timor, they did however leave a lasting legacy in some areas most importantly in the Moluccas islands.

In the Moluccas islands the Portuguese managed to establish god relations with local rulers as well as a temporary presence on some of the island. The most important legacy of the Portuguese in the Moluccas where the fact that they managed to convert large numbers of the local population to Christianity, and this where to have a lasting impact on Indonesian history, and become a defining feature in the disputes between the central power in Jakarta and the local leaders in Moluccas after independence.
 

Even though the Portuguese where the first known Europeans to arrive in Indonesia it was the Dutch that came to dominate and colonise the archipelago.   

The Dutch conquest and colonisation of Indonesia happened gradually from the seventeenth to the nineteenth century, and therefore the impact of the colonisation varied greatly in different parts of Indonesia. The Dutch began to arrive in Indonesia shortly after the Portuguese in the late sixteenth century but unlike the Portuguese they did not start out with any clear plan, instead the first Dutch expeditions where organised and backed by individual shippers who wanted to make a profit on the rich spice trade that the Portuguese had opened up to Europeans.
 

This practise of inter Dutch competition soon gave way to a more combined effort and in 1602 the competing shippers merged to United East India Company, the VOC, which had a monopoly on all Dutch trade with East Asia. The VOC started out by attempting to establish a monopoly on the spices which were the most profitable commodity of Indonesia and were produced primarily in the Moluccas islands. This attempt were quit successful not at least because of the ruthless methods the Dutch used to reach their goals such as massacring most of the native population on the Banda islands and trying to eradicate certain species of spice plants from island that were not under the VOC’s control. The VOC also tried to establish a headquarter at the city of Jayakerta in Java, this led to conflict with the nearby Javanese state of Banten, but in 1619 the Dutch conquered the city and burned it to the ground after which they rebuild it and named it Batavia making it their headquarter in Indonesia.
 

The VOC continued to consolidate its presence in Indonesia throughout the seventeenth century trough a mixture of power and diplomacy, focusing their efforts in the east of the archipelago, especially the Moluccas. The Dutch did not establish themselves as a large territorial power in this period but rather limited themselves to set up forts and trading posts and dominate the trade in area, sometimes working with local rulers sometimes against them. Generally one can say that the VOC were just one player among many others that existed in Indonesia in this period, and there are examples of native Indonesians who uses the Dutch presence to their own advantage such as the inhabitants of the island of Roti who in the eighteenth century converted to Christianity, they did however quickly turn it into their own distinct and resisted any European attempt to reform it, they furthermore made their own locally led school system which enabled them to emerge as an educated elite in the region in twenty century.
  

The VOC nevertheless ended up having consolidated their position in eastern Indonesia power by the end of the seventeenth century in the sense that there was no native state left that could seriously challenge the Dutch, even though both military and diplomatic resistance still occurred
. Generally the seven and eighteenth centuries were a period were Indonesia were becoming increasingly more integrated into the global economy which meant the emergence of new actors and technologies as well new markets and products, that all challenged the local states and their rulers. The mandala nature of native states meant that the valuable trade commodities were often not under the direct control of the rulers but instead controlled by one of his vassals, the opening of new markets meant increased wealth for these vassals that could in turn be used to challenge the authority of their lord.

The VOC often played an active part in this, and used its military powers as a commodity that it offered to local rulers in exchange for access to local products. This was an expensive though not always successful strategy, as the monopolisation of recourses that the Dutch were trying to establish by these means was often only partly implemented in reality, the same can be said about the many treatise that the VOC made with local rulers in order to expand its power in the region which were often ignored or broken by these rulers.

The Dutch position of hegemony were thus restricted to the eastern islands while the independence of the large native states on Sumatra were not seriously threaten by the VOC, who often ended up as a tool in the power struggles between local rulers without out gaining much from it. Some of these states such as the Sumatran state of Riau managed to actively challenge the Dutch and exercise control over the Strait of Malacca with the VOC not being able to do anything about it.
 In Java the VOC were both more heavily present and involved  than in Sumatra but the pattern were much the same, with the Dutch offering their military strength in support of local rulers in return of trade benefits, concessions and sometime direct payments, this tactic were however not anymore successful in java than anywhere else. The VOC were often able to win on the field of battle in corporation with native allies and could thus depose one ruler and insert a new one, but it could never afford to have its forces campaigning for a long period of time and could therefore not control the political situation in Java for any long period of time either. Furthermore the Dutch had a very limited understanding of the nature of Javanese politics and kingship and therefore had habit of supporting rulers that were considered illegitimate by there subjects thereby causing instability rather than security which again would lead to the need for more costly military intervention from the VOC.

The Dutch Presence did have important indirect effects such at the rise of slavery in Indonesia as a way to keep up with the increasing European demand for pepper and other agricultural products, but again this were not to benefit the Dutch as much as to benefit local rulers who grew rich from the use of slaves as well as the rise to power of the ethnic groups in the region that controlled the slave trade. One could also argue that the Dutch presence helped destabilize certain native states as a result of the VOC’s involvement in local power struggles, but again certain native states also benefited from this involvement. It should also be noted that the VOC in this period were by no means the only foreign player in the region but that both Arab and Chinese merchant were still having much influence especially in Sumatra and the Strait of Malacca.

The second wave of colonisation 

The costly and unsuccessful policy of gaining political and economic predominance in the region through military intervention, together with a general state of corruption and incompetence among VOC personal, led to a decline of the companies military and economic capabilities in the eighteenth century ending with its eventual bankruptcy in 1800, and the subsequent transfer of all its possessions and personal to the government of the Netherlands.
 

To begin with the nature of the relationship between the Dutch and the Indonesians remained the same as in the days of the company, but in 1808 the conditions began to change. The Netherlands had been occupied by revolutionary France in 1795, and Napoleon Bonaparte had installed his brother Louis Bonaparte as king of the Netherlands in 1806, Louis Bonaparte then appointed one of his officers, Herman Willem Daendels, as governor general of Batavia and send him to govern the Dutch possessions in Indonesia and prepare their defence against an expected British attack.  

Daendels brought the ideals French revolution with him, and he were determent to implement them on Java.

The new governor general set about to root out the corruption and incompetence that had plagued the administration of the VOC possessions in Indonesia, but more importantly he was determent to bring all of Java under Dutch sovereignty and began to treat the native rulers of Java as if they were vassals of the Netherlands instead of independent monarchs which of course led to discontent and a period of conflict and resistance to European presences that were to last until the 1830’s.
 

By 1830 the Dutch had managed to emerge victorious from this conflict, and secure their de facto control over all of Java, the Dutch ruled most of the coastal areas directly while the central areas of the island where ruled indirectly via native Javanese aristocrats that where clients of the Dutch. The first concern of the Dutch was how to make their new colonial into a profitable enterprise something that the VOC had always tried to do but never succeeded at.

The way the Dutch tried to solve this problem, where by implementing a system called the ‘cultuursteel’ which could be translated as the cultivation system. Prior to this system each Javanese village were to pay a land tax in hard currency to the Dutch which would be set to around 40 %  of the value of its main crop, which would usually be rice, this tax were often hard to pay as there were almost constant shortage of currency in the villages. The cultivation system made it possible for the village to pay this tax in a different way, by instead using some of its land to grow cash crops such as sugar or coffee, and then selling them to a fixed price to the Dutch, who could then sell them on the European market for a profit, the main benefit for the village were that if the value of the cash crops exceeded the land tax it owed, it could keep the profit, if not it would still have to pay the remaining tax by different means.

In theory this system were to benefit both the Dutch and the native villagers, but it turned out be extremely exploitative and quickly took the form of compulsory deliveries of cash crops to the local colonial officials who would set the land taxes so high, that the villagers always ended up having to pay and extra amount, after they had handed in their cash crop produce.

This were the beginning of the first serious economic exploitation of Indonesia by the Netherlands, and the 1830’s were to period were the transformation of the Indonesian archipelago into a Dutch colony truly began. This development were most visible in Java which were the island under most firmly controlled by the Dutch, even though the Moluccas and Bali in the east, and most of Sumatra in the west were gradually brought under Dutch control in nineteenth century.

The impact of the economic exploitation on Java were massive, especially after 1870 were the cultivation system were finally abolished and Java opened up to private entrepreneurs. In this period Javanese society underwent what can best be described a forced modernisation not unlike the process which were taking place at the same time in certain parts of Europe.
 The social hierarchy was being dissolved, with many peasants becoming landless labours to avoid the burden of the land taxes and the compulsory crop production, and seek work on plantations or sugar mills. At the same time and indigenous middle class also began to emerge consisting of people working in a variety of non agricultural positions, such as officials of the colonial regime, teachers, craftsmen or traders. Furthermore the old aristocratic elite that were now either vassals of the Dutch, or as were the case in areas ruled by the Dutch directly, part of the colonial administration, began to lose its authority and prestige as well as its self assurance, and could no longer act out its traditional role as leaders and defenders of society.

At the cultural level changes were also happening, as new religious reformers inspired by movements in the Middle East were advocating the reformation and modernisation of the Javanese version of Islam and its strong links to Sufism and animism, this caused a polarisation of the religious life on the island were the population had previously been remarkably uniform in its religious practices, as many rejected this new form of Islam and some turned away from it all together, or turned to the new Sufi orders that were also spreading in this period. 

At the same time a native Javanese brand of Christianity were also appearing, inspired by, though not in agreement with, Dutch missionaries, all of this helped polarise Javanese society both culturally and religiously.
 
As mentioned above much of the archipelago outside Java were also subdued by the Dutch in the later half of the nineteenth century, but their influence took a longer time to penetrate there than it did in Java, either because the areas in question were considered economically insignificant, as with Bali, or because the Dutch expansion were met by extremely fierce resistance as were the case with the Ache sultanate on Sumatra.
                            
 Nation building efforts under the Dutch
Furthermore the Dutch contributed to the divides between the populations of Indonesia, by classifying different ethnic groups mainly ‘foreign Orientals’ meaning Chinese and Arabs and ‘natives’ meaning Malays, Balinese, Javanese etc. These groups were then awarded different rights and juridical practises according to this classification.
 This process of racial classification had started already in days of the VOC, but only in the late nineteenth century did it start in honest with the making of official censuses. There were special care shown to the Chinese minority, which had not really perceived itself as Chinese prior to the Dutch colonisation, but who’s supposed Chinese identity were now cultivated by the Dutch, who at the same time began using these Chinese as middlemen and co-operators.  This meant that the Chinese became increasingly segregated from the rest of Indonesian society and thereby also more dependent on the Dutch.
 This was also the case with the before mentioned Christianised Moluccans, called Ambonese by the Dutch, who came to make up a substantial part of the native contingent in the Colonial army, even though they were a small minority within the total population. They also held a privilege position within the army compared to the non Ambonese native soldiers, received better pay and were generally considered by their Dutch superiors to be more loyal, brave, disciplined etc. than their non Ambonese colleagues. This installed the Moluccans with a sense of military powers and caused them to form a specially relationship with the Dutch. This was very similar to the way other colonial powers tried to align themselves with ethnic minorities, real or invented, in other parts of Asia, creating divides and identities that had not been there before.
                 

Furthermore the Dutch administration retained more than 280 native princely states that where left largely free to rule their own internal affairs while acknowledging Dutch hegemony in much the same way as the British raj.

There were at the same time also measures that supported a more divisive society in Indonesia in the linguistic area: 

Dutch promotion of a single language for the archipelago was paralleled by a contrary colonial policy, however: the preservation of regional languages. Dutch printers invented metallic type for Javanese and Sudanese Scripts, and the government published school primers in local languages. Dutch linguists and missionaries turned spoken languages such as Roti and Gorontalo into written forms. Balai Pustaka did not publish books in the Arabic script, even though more Indonesian men could read Arabic letters than roman. Regional and ethnic identities were stimulated and fuelled political movements for narrowly ethnic concerns alongside organisations promoting a single nation state.
           

Even despite this apparent fracturing of the population of the archipelago there where also many uniting features of Dutch rule such as a trade monopoly that largely created one interwoven economy. At the same time the Dutch chose to rule their colony as one territory with a single capital in Batavia, this fostered development of one coherent bureaucracy and administration.
 Furthermore the Netherlands East Indies, in contrast to other European colonies, came to be administered largely through a native Asian language, called Administrative Malay, which where thus spread to the entire archipelago.
 

All these initiatives helped make the Netherlands East Indies resemble a unified state even despite the divides that existed. 

The Dutch colonial regime did also trying to create a form of common East Indian nationhood, even if its consequences where unintended. The attempts began in the early twentieth century as a part of the new so called ethical policy.
 The ethical policy was born out of both a humanitarian concern and a wish to intensify the economic exploitation of the colony by moving the focus from Java to the outer lying islands, this meant it was necessary to improve the education of the Indonesians as well as to improve the general welfare of the population in order to make better use of native labour. This led to major changes in the archipelago as new projects connected to economic development, such as railroads and modernisation of agricultural methods, were implemented next to projects aimed at improving public health and education. The focus on economic exploitation of the outer islands meant that the administration began promoting a demographic shift by encouraging the migration of people from the densely populated island of Java to the more sparsely populated outer islands.
              

The ethical policy was promoted among the general population as an attempt to develop the colony to benefit of all inhabitants, and thereby the idea of a unified Indonesian nation began to emerge. One of the best examples of this is the publication of the Malay language news paper Bintang Hindia (Indies Star) 1902-1907, which was published as a joint venture between Dutch officials in the East Indies and Dutch educated native east Indians. The Bintang Hindia was meant to communicate the ideas of the ethical policy to the indigenous elite of the colony, the goal was not independence, but to modernize the colony and elevate its citizens by learning from the Dutch, while remaining under Dutch rule. The paper communicated the idea that the peoples of the Dutch East Indies where constituting one coherent community, and that the inhabitants of the archipelago should therefore cooperate to improve and modernize the colony to the benefit of all. It also stressed the importance of modern education and an embrace of modernity in general as a mean of self improvement, as well as encouraging its readers to form their own organisations that could help further the modernisation of the whole archipelago, and it did all this in a native language that where accessible to most literate people in the colony.
  

As seen in the example of the Bintang Hindia the ethical policy also sought to promote popular involvement in the development of the colony, this were especially the case at the village level were the Dutch tried to create a form of locally elected leadership that could help carry out the Dutch plans for improvements, this however never became successful, and the attempt ended out in a reformed village administration that had even less local base that it had had before.
     

One of the outcomes of the ethical policy’s search for popular involvement that pointed towards an idea of single Indonesian nation, was the formation of a so called Volksraad (peoples council) which were supposed to work as a kind of national level legislature, it was however not designed to have any real power, and where only meant to advice and cooperate with the Dutch. Many of the Volksraads members where appointed, not elected, and those that where elected where so from an extremely small electorate that did not only consist of natives, but to a high degree of Dutch planters and officials.
 

Indonesian nationalism came into being during the first half of the twentieth century, both in and outside of the official Dutch attempts to create unity in their colony. And it divided itself between many different political opinions; from the liberal nationalists, who supported the ethical policy and had allies among the Dutch establishment, over the communists who where mainly concerned with the exploitative nature of colonialism, to the Islamists and traditionalist who wanted to liberate the colony of non-Muslim rule and re-establish a supposed past glory of the Malay states that preceded colonialism.
 The fact that the nationalists were divided did not mean that they were fighting each other, as Anderson points out:  

The vast archipelagic character of the colony, in which by the 1870s even the millions of Javanese had become a demographic minority, combined with the exceptionally conservative character of colonial policy, indicated to nationalists early on that the widest possible coalition had to be built. They were deeply divided ideologically – Muslims, secular nationalists, and communists – but they repeatedly tried to find a modus Vivendi and recruited as widely as possible, making no distinction among ethnic groups.
      

There was thus a generally unifying aspect of early Indonesian nationalism that transcended not only ideological differences but also ethnic ones, even though the main point of agreement seems to have been a common enemy in the form of the Dutch colonial administration.   

During the 1920’ths and 30’ths there where attempts at both peaceful demands for independence, as well as armed uprisings, but neither were successful and many nationalist leaders of all ideological orientations were exiled or imprisoned.

Japanese Rule

The nationalist movement in the Dutch East Indies eventually had help from an outside force when the imperial Japanese army occupied the colony in 1942, which were to create an opportunity for the Indonesian nationalist to free themselves of Dutch rule, as Ricklefs writes:  

Japanese policy towards Indonesians had two priorities: to wipe out Western influences among them and to mobilise them in the interests of Japanese victory. The Japanese, like the Dutch intended to control Indonesia for their own interests. They faced many of the same problems as the Dutch and employed many of the same solutions (indeed Dutch colonial law remained in force except where it conflicted with Japanese military law). But the Japanese, in the midst of an enormous war required maximum utilisation of resources, decided to control through mobilisation (especially in Java and Sumatra) rather than by imposing an orderly quiet. As the war progressed, increasingly frantic efforts to mobilise Indonesians laid the ground work for the revolution which were to follow.

The Japanese did keep much of the Dutch administrative structure of the colony, but did on the other hand also imprison most of the European inhabitants of the colony, and elevated many native bureaucrats to high positions within the administration, thereby enabling them to gain experience and administrative powers. Furthermore the Japanese dismantled the most of the colonial economy, which had been geared towards producing crops and goods that could be exported to Europe, in order to supplant it with an economy the where oriented towards Japans wartime needs. This were to cause resent against the Japanese as this process turned out to be even more exploitative than the Dutch colonial economy,  including confiscation of rice and other foodstuffs as well as the recruitment of forced labour, all things that helped grow resentment against the Japanese as well as the native bureaucrats who assisted them.
 

Perhaps the greatest contribution of the Japanese to Indonesian independence movement was the Japanese program to create an independent Indonesian puppet state. This where a general Japanese strategy for occupied areas in Southeast Asia, that had been implemented in both Burma and the Philippines. In Indonesia the Japanese started this process in 1943 when Japanese forces where already retreating before the Allies, the Japanese formed Indonesian auxiliary armies in Java and Sumatra, and formed a committee consisting of leading nationalists, among them Sukarno (1901-70) and Mohammad Hatta (1902-1980) who were to become the leaders of the future independent Indonesia, to lay down the lines for a new independent Indonesia before a Japanese defeat in the war.
 Even though the Japanese were serving their own interests in their promotion of Indonesian nationalism, their fear of losing the war caused them to give more and more room to the Indonesian nationalists, allowing the use of the Indonesian flag and sponsoring speaking tours of Sukarno and Hatta to remote parts of the archipelago to spread the messages of national unity, as well using Indonesian nationalist ideas as the ideological basis of the largest of their auxiliary armies; the Peta.
       

While the Japanese were increasingly sponsoring Indonesian nationalism as a defeat became inevitable, the process of agreeing on a constitution, proved difficult and slow, as there was little agreement as to what this new state should look like among the members of the committee. There were also radically different attitudes towards the Japanese, the secular nationalists, led by Sukarno, were using them to strengthen their own position, while the Islamic wing of the movement had a difficult relationship with the Japanese, to the point of being involved in armed resistance against them at several occasions.
 An interesting perspective of Japanese rule and the domination of the idea of a unitary Indonesian nation state, after the war is offered by Owen: 

Men determined to create strong ethnic cores within an independent Indonesia were cut off from Java and the nationalists throughout Japan’s rule. Significant for the country’s future was the concentration on Java of men committed to the idea of Indonesia. They seized power in 1945, following Japan’s defeat by the Allies, so that Indonesia emerged as successor to the single colonial state, rather than three countries succeeding three separate Japanese administrations.
   

The three administrative divisions Owen are referring to are the ones the Japanese military administration divided Indonesia into after its occupation of the colony; one was Sumatra administrated from Singapore, another Java administrated from Saigon and the final one was Borneo and the eastern islands administrated by the Japanese navy from Tokyo. Owens point is that the Japanese reversed the centralised colonial state the Dutch had created, isolating the different regions from one another, gathering unitary national leaders on Java and using them to build up the Indonesian national movement, leaving these leaders in the best position to decide what kind of state Indonesia should be after independence.
           

The war For Independence 
When Japan surrendered on 15 August 1945, the nationalist leaders on Java where in a unique situation, as the Japanese had decisively lost the war, but at the same time the allied forces had still not reached Java and other key areas of the colony. The nationalists in Jakarta, under the leadership of Sukarno, decided to take advantage of this situation, which enabled them to declare independence on their own rather than receive it as a gift from the Japanese. So on the 17 of August 1945 they declared Indonesia an independent state at an informal ceremony in the garden of Sukarno’s private home in Jakarta, and at the same time also declared the so called ‘Pancasilla’ principles that were to be the foundation of the new nation these being; Belief in god, National unity, Humanitarianism, People’s Sovereignty and Social Justices and prosperity.
 

The government of the new independent state was laid out to be parliamentary and democratic in order to convinces the victors in the war to support Indonesian independence, but this was not a form of government that had much support internally in Indonesia, as the of different factions in the nationalist movement did not consider it to be the right system for a independent state.
 

The Netherlands did not recognise Indonesian independence and moved to reoccupy its former colony, this led to a long and bloody struggle between the Dutch and the Indonesian nationalists lasting from 1945 until 1949. 

The first fighting occurred between the new Indonesian government and British and Australian troops that came to secure former Japanese occupied territory, the British had no interest in becoming involved in a long term conflict in Indonesia, and therefore pushed for negotiations between the Netherlands and the leaders representing the new Independent Indonesia. These negotiations proved fruitless and culminated in a Dutch invasion of Indonesia in 1947, in which the Dutch conquered half of Java and the richest areas of Sumatra and imprisoned the leadership of the republic. This where again followed by ceasefire and negotiation which in turn again where followed by renewed Dutch aggression. The conflict finally came to an end when the Dutch had to give in to international pressure and persistent Indonesian guerrilla tactics on the battlefield.  

Negotiations where reassumed in The Hague and in December 1949 the Dutch finally agreed to transfer the formal authority to the new Indonesian republic under the leadership of Sukarno and Mohammad Hatta.
 

The birth of The Nation   

The 1950’s became turbulent period in Indonesian history, and where in many ways the period when the modern nation state of Indonesia was born, as Ricklefs writes:  

The ultimate irony of the years 1950-7 was that as the nation fell apart, it also became one. Rarely was there more truth in the national motto bhin-neka tunggal ika (officially but slightly inaccurately translated as ‘unity in diversity’). There were still many divisions and conflict within the nation, some of them irreconcilable. But now they were clearly divisions and conflict within a single nation.

The Indonesia that became independent in 1949 was not covering the full extend of what is today Indonesia. The Dutch had decided to exempt the area of West Papua from the new independent state and retain it as a colony. Furthermore the Netherlands conditions for independence were that the new nation of Indonesia had to be organised on a federal basis instead of as a centralist unitary state, which had in fact been the form of administration during the colonial era. Both these requirements where unwillingly accepted by the Indonesian nationalists who immediately started to work for a more centralist form of government after the independence, and already in 1950 the federal system where declared abolished and Indonesia where now a unitary republic.

The federal states in Indonesia largely condoned being absorbed into the unitary republic, there were few exceptions where people resisted the unitary idea in the name of Islam or regional rights, most seriously in the east of the country on the island of Sulawesi and on the Moluccas, where the local political and military leaders strongly supported the federal system which led to open rebellion and even the proclamation of a independent state in the south Moluccas. The central government reacted swiftly and the whole rebellion was brought under control in less than a year. The separatist uprising in the Moluccas helped discredit the federal form of government even further.
 

The government under Sukarno began efforts to turn Indonesia into a coherent state, by reforming the former Dutch system of administration and dismantle ling all of the more than 280 indigenous states that had existed with some form of internal autonomy under Dutch rule, to quote Owen: 

Sukarno devoted his presidency to nurturing the idea of Indonesia and of being Indonesian. He package the past as unceasing resistance to foreign rule and conciseness of national unity. He was also tenacious in achieving his goal of a single Indonesia.
  

 In order to achieve this goal Sukarno centralised the court systems which had been split in a multitude of local courts into a system of national courts. The regions of Indonesia lost most of their political self determination this way except on the village level where individual villages retained traditional systems of justice on certain matters. 

Even though the dismantling of the Dutch administrations institution of separate juridical practises for different ethnic groups, meant that the new government intended to treat all groups equally there were exceptions. An example of this is the Chinese minority that was treated with suspicion by the government of the new republic, which even kept some of the racial segregation of the colonial period in place, baring the Chinese from running for the office of president or owning land. There were also issues with the citizenship of Chinese as many of them had been granted Chinese citizenship in 1909 making dual Dutch/Chinese, even though the new government of Indonesia decided to grant citizenship to all people born in Indonesia, the duality of the Chinese community made it suspicious in the eyes of many Indonesian nationalists feared that it might be loyal to china rather than the new republic.
 

The Chinese thus kept much of the ambiguous position they had had during the colonial era, and continued to play an important role in the economic life of the new republic, and were therefore victims to both suspicion and discrimination even though the official intention of the government where to integrate them into Indonesian society.
 During the Suharto era many Chinese Indonesian entrepreneurs came to play a role as economic middlemen and partners to leading members of the military regime, just as they had done to the Dutch during the colonial era, and just as in the colonial era the suspicion and anti Chinese feelings of the general population, made them depended on their masters.
   

Furthermore the government developed a national education system that was tightly controlled by the central government and allowed only to teach in the new national language of Basa Indonesia:  

There was no question of the provinces, for instance, being able to set their own school curricular, train their own teachers, adopt their own textbooks or use a language other than Indonesian in their schools.
  
This gave the Indonesian state a large ideological capacity when it came to creating a common national identity and culture for future Indonesians, which meant that regional identities would remain subordinated and marginalised in the public space, making it hard for them to emerge as alternatives to the dominant national ideology.     

In 1955 the first parliamentary elections were held in 1955 with Sukarno’s Nationalist Party of Indonesia coming out as the single party with the largest share of the votes, 22.3 %, but closely followed by three other parties: the moderate Islamic party Masyumi, the Communist party of Indonesia and the traditionalist Islamic party Nahdlatul Ulama.
 Benedict Anderson claims that this election demonstrated a form of national unity as all the four major parties were founded on ideology rather than ethnicity, and recruited from all ethnic groups.
 The electoral system, on the other hand, treated the entire country as one electorate meaning that the Javanese, being the largest ethnic group, were able to decide the election, and of the four major parties only Masyumi got a significant number of votes from regions outside Java.
 

So there were defiantly a regional and demographic advantage to the Javanese, but then again none of the major parties had an explicitly ethnic Javanese platform nor did they question the idea of a unitary nation state.    

Sukarno opposed parliamentary democracy and advocated that it had a divisive effect on Indonesian society, and instead proposed his own system of ‘guided democracy’. This caused fear among army officers on outer lying island, who had become increasingly involved in regional affairs since independence, to the point of their own economic interests, and those of the regions under their command becoming inseparable. These officers feared that the already centralised system of government would only become more centralistic if parliamentary democracy were abolished, and in 1956 the local military commanders in Sumatra took over the civilian administration of the island. This led to a internal crisis in the new republic as the officers of other outer island also began looking after their own interests an taking over civilian government in their respective regions, this meant that the new nation were effectively falling apart, not because of alternative national ideologies in the regions, but simply because the army officers wanted to look after their own interests. The escalating situation caused Sukarno, in agreement with the central military command, to declare martial law in March 1957, thereby ending parliamentary democracy in Indonesia.
          

The martial law enabled the army to deal with its own internal divisions and enabled Sukarno to begin implementing his visions for Indonesia.   

Guided Democracy  

Sukarno had not had any clear definition of what his concept of guided democracy should look like when he had first proposed it in the mid 1950’s, but now that he had the power to shape Indonesian society he declared that it would be based on consensus and cooperation in stead of elections, the country were to be ruled by a cabinet put together of the major parties and advised by a national council consisting of members the ‘functional groups of society’, (students, peasants, workers, religious leaders, military personal etc.) Sukarno wanted to unify the nation and incorporate all groups and political ideologies in one government; this meant that the cabinet came to consist of more than 300 members. Parties who refused to join Sukarno’s attempt a national reconciliation were banned, while Sukarno maintained control by ruling through presidential decrees and maintaining the martial law. Sukarno also gave his ‘Pancasilla’ principles a dominant role in the ideological foundation of the state, and tried to use them to unify the nation by for example emphasising the point that dictated belief in god in order to please Islamic groups, but at the same time making clear that Indonesia would only be a religious state in the sense that all citizens would be in oblige to have a religion, not in the sense that there would be an official state religion, thus trying to make the nation state inclusive for its non Muslim citizens.
 

It should not be forgotten that Sukarno ruled in cooperation with the military and as a result of this the military came to play a dominant role in the development of the nation, justifying it by claiming that it had liberated the nation from the Dutch and defended it against both external and internal enemies. Sukarno encouraged people to think of themselves as members of distinct groups based on their function within a larger society rather than individuals and sought to use this to build mass movements that could help him balance the power of the military.
     

S

ukarno did not formulate many concrete policies in his time as president, but were more interested in formulating the ideological foundation of the Indonesian nation state as well as strengthening the power of the state and shaping its image both internally and externally. This was most clearly seen in the capital of Jakarta where monuments and buildings where being built and ceremonies held to reflect the greatness and unity of the Indonesian nation, as well as his greatness as a leader.
 One of the few areas were Sukarno did achieve something concrete were in the foreign policy were he both represented Indonesia as a leading third world country and took a strong stand against what he saw as the neo colonialist policies of the UK and the USA, which led him nationalise most foreign owned companies and assets in Indonesia. One of the most important actions of Sukarno in regard to shaping the Indonesian nation, were his insistence that west Papua were an essential part of the Indonesian nation and his following decision in 1961 to use military means to wrest it from Dutch control, which succeeded two years later in 1963 when west Papua finally joined Indonesia under the name of west Irian.
 

Most of the political parties that had existed before guided democracy had lost momentum and remained passive under Sukarno, but the Communist party of Indonesia was growing and had become largest in the non communist world. Sukarno were sympathetic to many communist ideas namely the redistribution of farmland from land lords to tenants as way to combat rural poverty, and in 1965 he even allowed the communists to start arming themselves and receive military training.
 

This was done partly to strengthen Sukarno’s own position as he hoped to utilise the popular support of the communists for his own benefit. This was necessary as there had been growing tensions between himself and the military leadership who were generally anti communist and opposed to Sukarno’s  anti western foreign policy that were making Indonesia ever more dependent of the Soviet Union and China, and compelling Sukarno to seek ever more cooperation with the communist party.
 

In October 1965 these tensions became clear when a small group of army officers, who could be linked to members of the communist party, murdered six top generals in Jakarta and proceeded to take control of parts of the capital. This apparent coup attempt was however quickly suppressed by an army General by the name of Suharto, who then proclaimed the coup to be part of a pro communist conspiracy aimed at bringing the communist party to power, after which he had Sukarno put under house arrest where he would remain until his death in 1970.
 

What followed was a virtual purge of communists and people suspected of being communist. There is little agreement on how many people died in 1965-66, but the most conservative estimates says at least 500.000 people were killed mainly by paramilitary groups, many of them Islamic or Catholic oriented,  that were supported and  encouraged by the military leadership under Suharto. This destroyed the communist party as a political force in Indonesia, and in 1967 Sukarno transferred his presidential powers to Suharto who was confirmed as the new president by a national assembly that had been purged of communist influence.
                                              

The New Order   

Suharto took over much of Sukarno’s, nationalist ideology most notably the Panca Sila principles which he uplifted to a guiding principle of the nation and tried to install it everywhere in the state from the education system where it was made part of the curriculum at every level from kindergarten to university, and courses in the Panca Sila were made mandatory for government employees. Suharto also adopted Sukarno’s idea of the functioning groups in society, and like Sukarno he claimed that political parties and parliamentary rules were divisive and un-Indonesian and made Golkar, a army sponsored federation of anti communist groups, the sole representative of the state, and pressured Islamic parties to join the United Development Party  and secular and Christian parties to join the Indonesian Democracy Party, both of these organisations were controlled by the government and their leaders and candidates had to be appointed by it.
                               

The start of the Suharto regime also saw inter religious violence especially between Muslim and Christians in the wake of the communist purges, this caused Sukarno to attempt to mediate between the two groups by a conference in Jakarta even though this was not entirely successful the treat using military force to stop any future religious violence caused it to decline after 1967.
                                    

The military came to play a even greater role under Suharto than it had done before his rule, and penetrated all levels of society as a military bureaucracy all the way down to the village level were set up parallel to the civilian one. This meant that the military became ever present and visible in the public space and thereby also gained an increasing control over civil society, were alternative sources of power were sources of power such as trade unions, religious institutions and charitable NGO’s were repressed, censored or simply banded. Furthermore the military continued to be involved in the economy of the country with army officers investing heavily in different business sectors.
 

The economy were a point were Suharto took a different course than Sukarno, advised by a group of young Indonesian economists educated in the USA, he sat about to privatise the nationalised economy, while at the same seeking to attract foreign investment and promoted new industries and renew economic contacts with the west. Diplomatic contacts with the west were also resumed meaning that Indonesia took a pro western stance externally, while communism and later radical Islam were labelled as internal enemies.
    

All these developments mean that Suharto’s new idea of what it meant to be Indonesian emerged, that equated it with embracing modernity and order, with the different ethnic groups of the country coming together under a national super culture of modernity.
 

On of the clear images of the national ideology of the diversity of Indonesia united in a common nation, was the mini Indonesian theme park that was built in Jakarta, it represented the different ethnic communities in a exhibit like fashion, as a way of comprehending the nation as a whole:  

 What is most interesting about this Disney-like park is its flattening of both time and space. In the logic of the New Order, Taman Mini actually exceeds the real thing because it is less confusing, more ordered, and can be understood and experienced as a whole.
 
It could be argued that this can be seen as continuation of the colonial project of the Dutch that aimed at mapping and categorizing the ethnic and geographical landscape of Indonesia in order to better administer and exploit their colony,
 even though there is a difference in the way this categorisation was used, with the Dutch using it to divide people as seen in the example of the idea of ‘foreign Orientals’ discussed earlier, while Suharto used it to promote an idea of unity in diversity under a paternalistic state.            

Unlike his colonial predecessors Suharto tried to utilise the pre colonial history of Indonesia to gain legitimacy, as Hoey
  shows in an example were Suharto speaks of a domestic satellite-communications system in terms where he links it to the pre colonial Majapahit kingdom and calls it a continuation of the efforts of the Majapahit monarchs to unite the archipelago, thus promoting a  project of modernization as something indigenous essential indonesian.     

At the same time as Suharto were promoting national unity he was also elevating Javanese culture and language while suppressing any discussion of ethnicity related issues, a strategy that were to cause dissent. As it occurred at the same time as Suharto were promoting a demographic shift in Indonesia as people from the densely populated island of Java were being transferred to other less populated parts of the archipelago as a way of both developing the country economically and at the same time make it more homogeneous.
 

Even though Suharto considered communism and political Islam to be treats to Indonesia, he could not eradicate Islam as he had done with the communists, but he did manage to neutralise in the political life. This however had the effect that Islam became more and more visible in the public space, as the Islamic organisations that had been banned from any kind of political influence turned increasingly to social work community activity as a way to gain influence, as Owen writes:  

An immediate consequence of turning from politics to social programs was the Islamizing of public space. Indonesia’s street became filled with new and repaired mosques and prayer houses, Islamic schools, and women with a new look: matching headscarves, tunics, trousers, and socks. Public notice boards with Arabic letters multiplied: electric sound equipment amplified prayer calls and dominated the day with Islamic rhythms.
      

This growing role of Islam in civil society was not the only treat to Suharto’s vision of an Indonesia that were based on modernism and ruled as a strong unitary state by the military. There were challenges to the Suharto regime from several sides, first and foremost in Aceh and west Papua were there were armed resistance to Indonesian rule. 

In west Papua this resistance started shortly after the Indonesia took of control of the region from the Dutch, and led to the formation of the Free Papua Movement in 1964.  West Papua or west Irian as it was renamed after its incorporation into Indonesia, had only been a part of the Dutch empire for a short period of time, and serious Dutch involvement in the area only started after Indonesian independence, were the Dutch began to develop the economy of the area as well as investing in education of the local population and recruiting native Papuans in to the bureaucracy.
 

The Dutch even began a process of self determination that should lead to independence by establishing local community councils and promoting the establishment of political parties and in 1961 a New Guinea Council was established that agreed on national symbols, including a flag and an Anthem.
 These efforts helped cultivate a Papuan nationalist narrative that was opposed to the wider Indonesian nationalist narrative, and when the Indonesian government took over control of the area in 1963 with American support in the UN most Papuans resisted this development, and this resistance were met with a violence and repression from the new regime: 

The Indonesian military directed considerable violence against those Papuans who rebelled against the administrators who arrived from Jakarta in May 1963 to take control from the UN Temporary Executive Authority (UNTEA). The 'Act of Free Choice', carried out six years later, was a sham. Those who took part in the 'consultative' meetings, which substituted for a plebiscite of the entire population, were selected, and then subjected to intense intimidation, by the Indonesian military.
         
During the Suharto regime the economic exploitation of west Papua were intensified in ways resembling colonialism with new infrastructure being built and foreign investments made in the exploitation of west Papuans natural resources. This again brought in units of the national army of Indonesia to protect these new economic assets, as well as mass immigration from other parts of the archipelago. 

These immigrants monopolised jobs in both government and business, meaning that the development that Suharto’s policy brought to west Papua did not benefit the majority of  native west Papuans, but instead a group of foreign immigrants and their western partners. There were also Indonesian attempts at incorporating the Papuan elite by letting the Indonesian army support local chiefs and offering their children the opportunity to advance in Indonesian society.
 

The before mentioned Free Papua Movement continued its resistance against Indonesian rule throughout the Suharto years, but were never able to form make it an effective unified effort, and therefore the Indonesian army were able to keep the movement at bay, even though it could not defeat it decisively. When the Suharto regime fell a new generation of Papuan nationalists educated in the Indonesian education system, and using the Indonesian language to communicate across linguistic lines, demanded independence, as Indonesians nationalist who had been schooled in the Dutch education system had done before them.
     

The situation in Aceh was somewhat different, as Aceh had also been cooperated into the Dutch empire relatively late but had experienced much more serious Dutch involvement as well as violent resistances to the Dutch who had to fight a thirty year long war to incorporate the territory into their empire. Furthermore Aceh and its story of resistance had played a significant part in the development of Indonesian nationalism and Acehnese leaders had been involved in the struggle against the Dutch in the 1940’s together with nationalists from other parts of the colony, even though their version of nationalism were explicitly Islamic compared to the more secular version that were dominating other parts of Indonesia. This caused troubles immediately after independence when frustration over the secular nature of the new republics leadership led to an armed insurgency in province that was to last until the early 1960’s. This uprising were however never an attempt to achieve independence for Aceh, but more a protest against the nature of Indonesia as a whole, which were seen as being to secular.
  

As the Suharto regime extended their modernising agenda to Aceh there was resurgence of the armed protests against central government:    

 The emergence of a separatist movement in Aceh in the 1970s was directly related to the growth of the massive oil and natural gas zone around Lhokseumawe in North Aceh. This created a widespread perception that Acehnese natural wealth was being drained out of the province, a perception that was crucial to the early appeal of Gerakan Aceh Merdeka (Free Aceh Movement-GAM), which was officially proclaimed in 1976. However, GAM remained a relatively isolated group in the late 1970s and early 1980s. Its present mass support is (and here there are obvious parallels with East Timor and Irian Jaya) a direct product of the brutal tactics employed by the military to repress the movement from the time of its birth.
                             
So here, as in west Papua, there was a reaction to Suharto’s Modernising policies in the form of an armed rebellion, which gained more and more creditability as the national army employed harsh masseurs to suppress it. Acehnese also felt like being a province that had its natural resources taken and exploited by a far of metropolis much as in colonial times, and just as then resistance was met with brutal oppression.   

Suharto’s reaction was by no means restricted to military oppression. Just as in west Papua there was also a large scale immigration of Javanese to the province, even though these were more often farmers than people from professions relating to the exploitation of natural resources, as well as attempts to build alliances with the local elite by offering opportunities of jobs or education to themselves and their children.
       

As Ricklefs notes there are similarities between Suharto’s New Order and the Ethical policy of the Dutch during the early twentieth century. Both legitimised themselves on their ability to bring economic development, and improve the living standard of the general population, both sought popular involvement but only if it were under their control, both used military means and political imprisonment to suppress their opponents and finally both left the economic development of Indonesia in the hands of foreign investors, one could also mention the promotion of internal migration from populated to less populated areas of the archipelago.
         

The Suharto regime lived up to at least one of its promises, as it did deliver significant economic growth and improvements in living standards for many Indonesians in its life time. But this also proved to be its nemesis as it was the Asian economic crisis and its dramatic impact on the Indonesian economy in the late 1990’s that made it impossible for Suharto to continue his grip on power. Instead dissident movements that had been repressed now came forward, mostly Islamic and regionalist, which led to inter communal violence and turmoil in many parts of Indonesia, the country nevertheless managed to stay together even if it is taking an increasingly federalist direction.
             
The Case of Somalia 

The Pre-Colonial Period  

 The Somali ethnic group has inhabited the horn of Africa since at least the early Middle Ages, having originated in southern Ethiopia and gradually settled them selves the area merging and interacting with the peoples that they encountered.
    

The Somalis had close contacts with the Arab world from an early stage, including both economic and cultural exchange, as a consequence the Islamic faith established itself among the Somalis not long after its founding, and Islam where to have a substantial and lasting impact on Somali society and identity, ranging from the old practise of tracing clan lineages from the prophet Mohammed, to Somalia’s membership of the Arab League in modern times. There was at the same time also a steady migration of Arabs to Somalia, settling mostly in the coastal cities, which meant that it was here that Islam first gained a foothold, while it spread more slowly and gradually among the population of the countryside.
    

The most important feature of political organisation in pre colonial Somalia were the different clan groups that made up the Somali people and served as the main actor in the arena of politics as well as the main way of distinguishing between different social groups. There are very basically six different clan groups within the Somali nation; The Digil and The Rahanweyen, who together constitute a confederation of clan groups known as Digil Mirifle and are traditionally settled farmers and agro pastoralist who resides in the fertile river valleys in the southern part of the country. The Digil and Rahanweyn mainly base their social structure on adopting lesser clans into their own group thereby granting them land rights and a new identity, this is a contrast to the nomadic clan groups who puts much more emphasis on genecology. The remaining four clan groups are all traditionally nomadic pastoralists and are respectively; the Darod who are the most widely distributed of all the clan groups, residing in both the north eastern part of Somalia, known as Punt Land, as well and in Ogaden and north eastern Kenya, The Isaq who resides in present day Somaliland, The Dir who are centred around the southern costal city of Merca and the Hawiye who likewise inhabit the southern coast but are centred around Mogadishu.
  

Though one could assume the division between different clan groups as being a matter of genecology, and despite the fact especially the nomad pastoralists do have a tradition of connecting their clan with a common ancestry, the division has just as much to do with a difference of occupation and livelihoods.

The main social divide is thus traditionally between pastoralists and cultivators, the pastoralists have a traditional contempt for the cultivators and called them by the term sab, this term thus not just cover the  Digil Mirifle, but also many smaller groups such as the Jareer who are descendants of Bantu and Swahili speaking people brought to Somalia as slaves, as well as several different groups traditionally making their living as crafts men; potters, shoemakers, goldsmiths etc.
                                            

The pastoralists considered these groups of people to be unclean, and generally of a lower social status:   

Various pastoralist myths purport to explain these peoples’ low status as a fall from grace caused by eating unclean (haram) meat during a famine. As individuals or families practising specialist crafts, these groups traditionally lived as ‘bondsmen’ attached to pastoralists patrons who were responsible for their protection.
   

 This was an important social divide here that came to have on the politics of the Somali nation state. Its implication fore pre colonial Somalia were that there were not really any strong centralised state but rather different nomadic clans and confederations of clans, with a common culture and language as well as some independent cities that served as commercial centres. The nomads generally had a monopoly of violence and acted as both protectors and extorters of the city dwellers and cultivators. Though there were moments of political unity among the nomad clans, as it where the case in the 1500’s during Ahmad Gureys jihad against Ethiopia, Somalia where essentially a politically fragmented area, the British Arabist and explore Richard Burton who visited Somalia in 1854 even described the Somalis as a “fierce and turbulent race of republicans” 
         
The Colonial Period  

Modern day Somalia is made up of two former colonial entities; British Somaliland and Italian Somaliland. I shall therefore present the colonial history of both.   

The British involvement in Somalia did not start until the 1880’s and were driven by a desire to secure the route to the British possessions in India as well as securing the supply of meat to the British troops that were stationed in nearby Aden. This led the establishment of a protectorate in the area today known as Somaliland. The British were satisfied with controlling the coastal areas and their administration did never really penetrate into the interior of the area. There were only small scale attempts at any kind of economic development in the 1920’s and 30’s with the building of a few roads and the opening of a single public school. British Somaliland did thus for most of its existence remain a essentially Somali area, it might legally have been part of the British Empire, but most of its population did not experience any of the attempts at a restructuring of society nor the colonial penetration of it, that were to characterise Italian Somaliland.
                 
The Italian involvement in Somalia likewise started in the 1890’s, more precisely 1891 when the Italian government established protectorates over the two Somali sultanates of Obbia and Mijertina. This was followed by further expansion to the north following the Juba River giving the Italians control over the cities of Mogadishu, Merca and Brava. This newly acquired territory where not administered by Rome directly but by commercial companies that were contracted by the Italian government
.

These companies were not able to establish an effective administration in these and for the most part had to limit their presence to the cities as they faced extreme difficulties when trying to penetrate in to the interior of Somalia where the present Somali clans resisted Italian rule. Furthermore the companies were suffering from a conical lack of funds which prevented them from making investments in infrastructure and agriculture
.  

As mentioned there was in this period a significant resistance towards colonialism, especially in Italian Somaliland, organised around the religious Sufi orders and led by the religious scholar Muhammad Cabdille Hasan known as the Saiyyd. This resistance lasted from the 1890’s to the 1920 were conducted by armed fighters known as dervishes, and mostly formulated within the framework that had traditionally been used for religious warfare in the region, such as the jihads against Ethiopia in the sixteenth century
, but according to Samarta it did have proto national characteristics as the Saiyyd came to see himself as the political and religious leader of the Somali people.
 It is however clear that this were a reaction to the colonisation bringing together the Somalia people as well as inspiring an Islamic reformism in both British and Italian Somaliland.            

The Italian government ignored its responsibility in regard to the companies, which in turn followed their own Agendas focusing on short term economic exploitation and not on long term development
. The main reason that the Italian government had chosen this kind of indirect rule instead of administering the areas directly where the hope that this approached would both more economic and more peach full as well as creating less negative responses to Italy on the international level, than a more direct and government controlled colonisation process
. This form of indirect colonialism became compromised with the rise of a more aggressive form of Italian nationalism formulated by intellectuals such as Enrico Corradini who saw conflict as essential for the development and advancement of a nation: 

Corradini theorised demographic colonialism stating that there are proletarian nations just as there are proletarian classes; Italy was one such proletarian nation. According to Corradini nationalist ideology was committed to instructing Italy about the value of international conflict just as socialism had instructed the proletariat about the value of class conflict.
  

This new way of thinking became very influential on Italian foreign policy in the early twentieth century and was used by Italian governments as justification for colonial expansion. This new approached to colonial expansion, together with the failure of the commercial companies compelled the Italians to take over the administration of the Italian possessions in Somalia, which then were de facto taken over by the Italian military.

The new Italian military regime did face many of the same difficulties that the commercial companies had faced; with no infrastructure and a hostile native population who for the most part lived in a nomadic and clan based society and reject Italian attempts at introducing some kind of central administration, the Italian participation in first world led to the further expansion of Italian Somalia which now came to include the region of juba land, on the other hand the first world war also led to a severe economic crisis in Italy which meant a lack of investment in its colonies
  

The fascist rise to power in Italy in 1922 meant an intensification of Italian colonial expansion as the Italian fascists were strong proponents of Corradinis thoughts:  

We are 40 million people shut tightly in this narrow and adorable peninsula,that has too many mountains and a territory that can not feed everybody. There are around Italy, countries that have a lower population than ours and a territory that is double. Then it is easy to understand that the problem of Italian expansion in the world is a problem of death or life for the Italian race. I say expansion: expansion in every meaning: moral, political, economic and demographic.
   

This meant a expansion of the Italian possessions in east Africa, most importantly the conquest of Ethiopia in 1936, after which the Italians divided their colony into several administrative divisions; as a result of this division the Ogaden and Somalia became unified into the same province which were to became a inspiration for pan Somali ideas in the future
.    

During the fascists period the Italian administration in Somalia followed a policy of repression and segregation, largely ignoring the existing social and political structures of Somali society. The fascist regime installed Italian officials at the highest administrative levels, but tried to rely on a form of indirect rule on a local level, by buying the loyalty of local leaders, especially among the settle clan groups of the Digil and Rahanweyn who had a more authoritarian tradition of leadership than the nomad clan groups, with medals and titles, recognising them as chiefs, and giving them the title of “Capo-Qabilah” an Italo-Arab title that had been invented for the occasion
.   

This period also saw a substantial Italian emigration to Somalia, where the colonial administration were attempting to improve the economic potential of the colony by encouraging Italian settlement and development of fruit plantations, most importantly banana plantations, in the fertile parts of the country. This migration did however not result in a high degree of intermingling between Italians and Somalis as fascist ideology dictated a sharp segregation between native Somalis and their “natural” overlords the Italians
.     

The Italian involvement in the Second World War resulted in the British occupation of Somalia in 1941 during which the Italian colony was put under the administration of the British war office. The new British administration decided to confiscate anything of value that could be moved and transfer it to the nearest British colonies, this also included things that were vital to the infrastructure of Somalia, such as entire bridges and the only existing railway line in the colony, this policies were also applied to the economic sector where the British confiscated mining equipment and production machinery closing down the salt mining operations in Somalia. This situation caused many Italians living in Somalia to repatriate back to Italy.
  

On the other hand British rule was much more tolerant of public debate than its Italian predecessors and it brought a majority of Somali people together under a unified rule, and saw the emergence of modern Somali nationalism, under an increasing flow of foreign impulses into Somali society that were different from those that Somalis had received before from East Asia and the Middle east, as Lewis says: 

About this time also, there was a significant development of other channels of foreign influence through the ever-expanding rise of radio and the press, with programmes in Somali as well as Arabic beamed to the Somali area from stations around the world. The establishment of local schools and, later, of scholarships for study abroad consolidated all these modernising influences.

The period of British administration also saw the emergence of a Somali nationalist movement centred around an organisation known as The Somali Youth League (SYL) that were to become a strong political force in Somalia in the following years
. According to the SYL its goals were:  

To unite all Somalis generally, and the youth especially with the consequent repudiation of all harmful old prejudices (such, for example, as tribal and clan distinctions); To educate the youth in modem civilisation by means of schools and by cultural propaganda circles; To take an interest in and assist in eliminating by constitutional and legal means any existing or future situations which might be prejudicial to the interests of the Somali people; And finally, to develop the Somali language and to assist in putting into use among Somalis the 'Osmaniya Somali script.

The SYL were thus an organisation bent on both modernising and uniting the Somali population in the horn of Africa, it were officially created in 1943 with the support of the British. As shown in the quote above the SYL claimed to be Pan-Somali and to put the Somali identity over the clan identity, nevertheless the SYL came to base its power on the support it enjoyed from the Darod clan group which also made up a substantial part of the police force that the British formed after occupying Italian Somaliland.
       

There were other movements emerging at the same time which were more pro Italian namely the Patriotica Benefience Union (PBU) and wanted a return to some form of Italian colonial rule once the war had ended. The PBU based itself on different groups than the SYL, mainly the Digil and Rahanweyn clan groups, as well as the local Arab and Bantu communities and also enjoyed some financial support from Italian settlers. There where tensions between these two groups, and it resulted in violent clashes at several occasions, as well as assaults on the Italian and Arab community in Mogadishu
. 

The Trusteeship 

 In 1950 the Italians once again took control in Somalia, but this time it was not as a colonial power in the traditional sense, but instead in the form of a so called trusteeship administration; Amministrazione Fiduciria Italiana in Somalia (AFIS), approved by and responsible to the UN, and with the prescribed mission of preparing Somalia to become an independent nation ten years later in 1960.

The UN had set up the guidelines that AFIS were to follow during this ten year period and what goals it was to reach. This included improvements in a wide range of areas such education, political institutions, personal rights and freedoms as well as developing the economy of the country, or in the words of Mohamed Hassan El Zayyat, the Egyptian Chairman of the advisory Council who were to advise as well as subservice the AFIS, who stated that the Italians had:   

To create gradually institutions of self-government; to develop a national feeling of unity of all elements of the population; to foster harmony and cooperation; to survey economic possibilities; to reduce the territorial deficit; to establish better health facilities, to provide for reasonable wages and for a basis of social insurance, and last but foremost to fight illiteracy, adopt good educational plans, and create schools, more schools with better teachers.
 
So it is safe to conclude that the assignment that AFIS had to solve were to turn Somalia into something resembling a modern western nation state, and this in a country that had social and political structures very different from those of Europe, and for the most part very little experience with the concepts that make up the foundations of western state structure, this approached to Somalia from the UN were to remain into the twentieth first century.  

The new Italian presence in Somalia began with the deployment of Italian troops which gave the whole affair the look of a military occupation rather than a peaceful attempt to help the Somalis, despite the fact that the Italians for the entire duration of the trusteeship tried to limit the number of troops present for economic reasons.
 

The AFIS first of all had to replaced the British military administration that had govern Somalia for most of the 1940’s, this caused some trouble since many Somalis considered the British to be much more competent than the Italians, as British colonial officials were often better educated and stayed in office for a longer period than the Italians, thus accumulating more experience and becoming better at solving their tasks. The British had also introduced a higher decree of political freedom in Somalia as the rise of different political factions indicates. Furthermore many AFIS officials in Somalia were drawn from the old colonial administration and still had a colonial outlook, and at the same time many Italians living in Somalia were unwilling to accept that they should no longer be the colonial masters of the Somalis.

The AFIS started to develop institutions that should help Somalia attain independence ranging from educational to governmental institutions. The AFIS divided Somalia into six regions which were then further divided into 28 districts, the leading positions in these administrative divisions were held by Italian administrators but there were meant to be gradually taken over by Somalis during the duration of the trusteeship. To help further the inclusion of Somalis in the administration, the Italians formed the so called Territorial Council, which was to have an advisory role in the development of the new independent Somali nation. The Territorial council consisted had 35 members, 28 of which were Somalis, these members were to begin with appointed by the chief administrator of the AFIS, but in 1955 the first elections were held based on male suffrage. 

An important event in the political development of Somalia occurred in 1954 when the first democratic elections in the history of the country, in the form of an election for the administrative posts in the municipalities that the AFIS had formed, where held, with the SYL winning over half of the 281 seats that were up for election.
  

As a result of this election it became clear that SYL were a dominant force with in the political life of Somalia, and the AFIS that had had a tense relationship to SYL do to its anti Italian stance, now found it necessary to improve its relationship with the movement. SYL on its side decide to soften its anti Italian position and accept to work together with AFIS in order to secure a proper transition to independence for Somalia.
            

Another important factor in the improving relationship between AFIS and Somalis were the efforts to develop a Somali education system, there where very few schools in Somalia in 1950 and the Italians aimed to provide both the majority of the population with primary education as well as develop a native intelligentsia that could form the elite of independent Somalia. To fulfil these goals the AFIS sat up the School of political and administrative preparation to educate the intelligentsia in wide range of subjects, ranging from international law to economy. At the same time a large number of Somalis were sent to Italy for their education, many of which were members of the SYL who moderated their anti Italian stance after spending time in Italy.
      

Throughout the last half of the 1950’s the highest posts in internal government of Somalia were increasingly taken over by Somalis and the territorial council were transformed into a legislative council in which the SYL again won a majority of the seats. This period saw a clear tendency to a division along clan lines within Somali politics and the two main parties were still basing their power on distinct groups; the SYL relied on the support of the Darood and Hawiye clan groups, and the PBU, that had changed its name to Hizbia Digil Mirifleh (HDMS) literally meaning the Digil Mirifle party still based itself on the agro pastoralists in this group. The old cultivator/pastoralist divide thus still defined Somali politics, and the HDMS complained that people belonging to their clan group were being discriminated against by the SYL dominated public service.
 

These years also so saw the debate about how the constitution of independent Somalia was going to look like, also here the divide were visible as the SYL advocated a unitary state while HDMS preferred a federation, and even at one point advocated the creation of two separate states. The SYL government also prohibited clan names to be incorporated into the names of political parties claiming that it harmed national unity, which the HDMS reacted to by changing its name to an Arabic instead of an Somali acronym. The SYL also tried to abolish the client-tenant status that have been prevalent among the settled farmers of southern Somalia, this were something that directly hid the HDMS as client relationships and tenant ship were important part of the structure of their clan group, this meant that many members of lesser clans that had been clients of the Digil Mirifle now increasingly were returning to their original clan identity.
   

Clan identity did thus play an important part in Somali politics during the trusteeship, this were considered a problem by the AFIS though they also sought to benefit from it when they could, such as were the case when the trusteeship were initially to be defined, and the Italians formed a consortium consisting of Somali groups opposed to the Darod dominated SYL that advocated for a thirty year trusteeship instead of ten.
 

The Italians generally considered the Somali society to be backward and its traditional social and political institutions to be entirely negative and irrelevant to the development of a modern state, which in their opinion had to resemble a western liberal democracy as much as possible. As mentioned the AFIS wanted to conduct elections according to universal male suffrage vote, this however proved difficult outside the major cities were it was difficult to conduct a proper census of especially the nomadic population. This meant that the final election system became two tired with the urban electorate being able to cast their vote directly, while the rural and nomadic population had to appoint a representative of their specific clan that could express the political stance of all his clansmen, this resulted in a reinforcement of clan identities and meant an overlap between political identity and clan identity.
   

In the last election before independence, held in 1959, the SYL again won decisively, but in an attempt to pre-empt the tension this could lead to between clan groups, the ministerial and under secretary posts in the new government were evenly distributed between the Darod, Hawiye and Digil and Rahaweyn. The new SYL prime minister, Abdullahi Issa Mohamud, declared that the new government was bent on eradicating clanism and promoting national unity and a shared Somali identity. This were in line with the Italian attitude towards clanism, and the constitution that were finally agreed on for independent Somalia, did not take the clans or other traditional institutions into account, it was essentially modelled upon the Italian constitution, but lacking the consideration for regional differences that this had, instead focusing exclusively on the structure of the state.
                    

The AFIS had been trying to develop the economy of Somalia as well as the political institutions, but were limited by the fact that Italy were in a difficult economic situation in the 1950’s and had to make constant cuts in military and public order spending in order to secure some form of social and economic development. It did however manage to implement several things such as schools for agriculture and health inspectors. As with the territorial council in the political development, the AFIS also established an economic council to involve Somalis in the economic development of the country.
 

The most ambitious plan to develop the Somali economy came in 1954 when the AFIS came up with a plan to modernise and improve farming methods, as well as develop extensive irrigation systems in the fertile river valleys of the south. This plan also had the aim of settling large parts of the nomadic or semi-nomadic population of the area, by building permanent water reservoirs and silos. All of this had the purpose of increasing food production and securing that an independent Somalia could be self sufficient with food, this plan were however never really implemented, because of the before mentioned financial limitations of the AFIS trusteeship.
  

The AFIS instead continued developments that had been started in the colonial period, and focused most of its effort on the development of banana plantations, most of which were Italian owned, while at the same time neglecting other products such as cotton or leather as well as other products that could have been more competitive on the world market. All in all the AFIS had an overwhelming tendency to favour Italian interests, more than to develop an independent Somali economy, this were not just the case with the agricultural development, but also in many other sectors of society, such as electricity, telecommunications, gas supply etc. where contracts were exclusively given to Italian companies, who also were granted significant tax and customs benefits when operating in Somalia.
 This meant that Somalia did not have a self sustainable national economy when it gained independence in 1960 but remained dependent on foreign aid.                              

Independence   

 The territory of British Somaliland became a self governing territory on 26 of June and was followed by the independence of Italian Somaliland on 1 of July after which the two were merge to form the Somali Republic. This merger were accepted by the parliaments in both territories, but there were never any document or formal agreement specifying what this unification really meant and what powers should be given to the central government in Mogadishu and what should be given up by the regional leaders in Hargeisa, and there were therefore many misunderstandings that would remain problematic to the future of Somalia.
     

This merger did immediately upset the balance between the clans in Italian Somaliland that had been achieved after the 1959 elections, as the inclusion of British Somaliland brought a new clan group, the Isaq, into the political equation.
  

The Isaq mainly voted for the Somaliland National Party (SNP), while the other clans of British Somaliland, mainly Darod and Dir, supported the United Somali Party (USP), so both of these parties received ministerial posts in the government of the new republic. The new government had a tendency to favour the southern part of the country and politicians from this region took the most important ministerial posts. The constitution of Somalia that dictated a unitary state structure were to be approved by popular vote in 1961, and at this occasion there were a split between north and south to be observed,  in the south only 13 % voted against the constitution, while in the north it was 54 %. This unwillingness to accept the unitary state also manifested itself in an unsuccessful coup attempt the same year in the northern part of the country staged by a group of British educated officers.

The different colonial experiences between British and Italian Somaliland caused some tension within the country especially between the former employees in the Italian and British administration who were educated in very different administrative and bureaucratic traditions. One of these issues were the question of what language to use as the administrative language of the state, the solution were that Arabic and Italian became the languages of administration while English became the language of post elementary education.
 

The whole situation were to some degree stabilized by the domination of the SYL in national politics, the links between clan identity and political allegiance also helped to stabilize the situation, while at the same time it caused problems within the administration where clan identity often overruled merits, and as such were harmful to the efectivity of the state bureaucracy. Political leaders tried to discourage and eradicate clan identity and the disunity it was believed to cause within the nation, but it nevertheless continued to have a major influence on most aspects of life. And interesting aspect of this attempt to eradicate clan identity was that the clan identity of people came to be described as their ex-clan identity as an attempt to place the clan in the past, as something that was behind modern Somalis and irrelevant to their present time, as Lewis says: 

In a Nationalistic atmosphere hostile to those retrograde forces, it became fashionable to refer to clan divisions indirectly rather than directly. In place of their clans people began to speak of ‘ex-clans’, and the word ‘ex’ was adopted into Somali with this sense. Thus, by an adroit trick of language, the problems of clan divisions were ostensibly resolved by consigning them to history and talking about them in the past tense as though they had ceased to exist. This, of course, was not at all the case.
 

This were a very radical development compared to colonial times were the clans were considered as a negative aspect of Somali culture by the Europeans but never attempt to be outlawed or delegitimized completely. This attitude was now taken over by the post colonial elite; with the important difference that these traditional structures were to be broken down entirely and this were done by creating the fiction that these structures were a thing of the past, even though it was still an important and dynamic institution.
 

The clans were still an important institution, even though the institution and its role were changing, as Samatar writes:  

Kinships in towns, however, while displaying many rural and pre-capitalist attributes (e.g, wedding and burial services, and diya paying practices), had been perverted. Not only was it a devastating weapon in intra-pettite bourgeosise squabbles, but it could also serve as an effective source of bamboozlement to cover up Somali underdevelopment.
     

The clans and the institutions of kinship that had been a foundation of pre-colonial Somali society now became a divisive and problematic feature in a modern Somali society where they became a tool in the struggles for power and position in a modern state that did not recognise them or account for thier significance.   

In the first years of independence it were not just the internal divisions of the Somalis that were a concern for the Somali government, but there were also attempts to extent the pan Somali idea to part of the Somali people that were living outside the boundaries of the new state namely in Kenya and Ethiopia, this were met success, in the sense that Somali national movements were formed in both countries, but none of the Somali inhabited areas were unified with the Somali state, which led to armed guerrilla campaigns by Somali groups in both countries, which again led to tension between the Somali government and Kenya and Ethiopia, these tension were later eased, when succeeding Somali governments would rather improve the relations with neighbouring countries, than support a pan Somali struggle.
                          
Throughout the 1960’s Somalia were strictly speaking a functioning democracy with several elections held, there were however the local and problematic feature of many members of the opposition parties joining the ruling party, always the SYL, after elections in order to gain offices that could help them pay the expenses of their election campaigns. These had become expensive because more and more civil servants within the bureaucracy saw the state and parliament as the best and quickest way to enrich themselves, this led to a harsh competition in elections and a practise were a large number of small obscure parties were being listed before the elections and abandoned when their members joined the SYL after they had been elected.
       

Many of these small parties were in reality disguised clan organisations, representing minor clans and guaranteeing their candidates a voter base, this practise meant that the SYL could rule un-opposed and Somalia were turned into a one party state.
 As Lewis points out:    

This meant that the League was now a cumbersome umbrella organisation for effectively all the clan interests in the country .The national assembly, itself, was widely recognised as a chamber of commerce where deputies cynically traded votes for money-as they had done with their electors in the election.
   

Parliamentary democracy were thus used in a radically different way in Somalia than in Europe, instead of representing different political ideologies, the parliament became a mean to advance ones career, essentially it was turned into a market place were positions and services were traded, rather than a place where political decisions were made, and political discussions had.
The economy that had been developed during the Italian trusteeship was not able to sustain the new Somali state, and as such Somalia relied heavily on foreign economic aid, it also suffered from the fact that the main local exports, bananas and livestock, were still respectively monopolised by Italians and dominated by specific pastoralist clans. 

The Somali state attempted to introduced taxation especially on the nomadic livestock herders as the colonial administration had done before it, and just as it were the case during the colonial period, this were met with resistance by the rural pastoral population. The general attitude of the Somali state was to leave the economic development to private enterprise, a strategy that did not bring many improvements during the 1960’s. The same can be said for social development was there not much improvement and health and education services as well as infrastructure remained in a poor state, as most of government spending went to military expenses and an ever growing civil administration
    

This whole situation led to the decreasing effectiveness of the political system and bureaucracy and this together with the stagnate development, led to a military coup in 1969 by a group of young army officers led by General Mohammed Siyad Barre who had served as a police inspector during the British administration of Italian Somaliland and received education in Italy. Barre reorganised the Somali government and formed the Supreme Revolutionary Council, with members drawn exclusively from the military and police force, and supported by civilian technocrats.
 Barre were even more determined to modernise Somalia than the previous parliamentary governments, abolishing the use of Italian and Arabic in the civil administration, replacing it with Somali written in the indigenous Osmaniya script, as well as banning the use of clan names not just in the political life but in the private sphere as well. There were also attempts to nationalise the history of Somalia by recasting the Dervish resistance to British and Italian colonialism in the late nineteenth and early twentieth century as a form of national liberation struggle.
          

Were the first ten years of independence had been an experiment with parliamentary democracy the next period of Somali history came to represent an experiment with authoritarian socialism. The Barre regime allied itself with the Soviet Union in international politics, and set about developing Somali society after a socialist model with a all out nationalisation of many foreign owned assets and companies especially in the energy, oil and banking sectors which up until this point had been dominated by Italian enterprises or joint Italo- Somali enterprises. At the same time the main exports of bananas and livestock were mostly left alone because of the fear of harming these sectors that were brining foreign capital to Somalia, in the case of bananas a middle ground was reach as the sector was not nationalised but a state agency were created in an attempt to control prices.
 

As mentioned Barre took a much more radical stand against the traditional institutions of Somali society, not only were clan names completely outlawed in private conversation, but they were all so removed from the names of provinces, as Lewis writes:   

In a further effort to reduce the continuing influence of clan ties - acknowledged in a number of the president’s bitter harangues – the eight provinces of the Republic were reconstituted as 15 new regions, comprising 78 districts, renamed where necessary to exclude clan names: for example, Mijerteinia became Bari. Stress was placed on the local settlement as a basic unit of identification in place of clan allegiance, and marriages, traditionally inter clan affairs, were to be celebrated in Orientation Centres and stripped of clan significance. In the same spirit the former linage and clan heads (‘chiefs’ and elders) were renamed ‘peace-seekers’ and theoretically transformed into part of state bureaucracy.

So as can be seen again a effort to eradicate the institutions of traditional Somali society, by replacing them with new identities actively created and promoted by the regime, furthermore there is an interesting parallel to the policies of the former colonial powers when it comes to the traditional leaders of society, in the Barre regimes attempt to re brand them as state bureaucrats, especially if one compares with the Italian practise of granting invented titles to village leaders in order to tie them to the colonial administration, the behaviour of the Barre regime is very similar even if its goals were different those of its colonial predecessors.   

Samarta takes a more positive view of the early Barre years as a time when socialism actually strengthen trans clan relations, even if this were only temporarily, he do however admit that that the strong offensive against clanism were never followed by any kind of increased democratisation or local participation in decision making, even though this had been a clear goal of Barre when he came to power.
         
The question of whether or not clanism was weakened during the Barre regime is some what answered by Luling:  

 The new regime, with General Maxamed Siyad Barre at its head proclaiming 'scientific socialism', staged a 'burial of clanism' with a great flourish of publicity. But what was buried was in fact-as Cabdullaahi Dool points out - only the most trivial and harmless aspects of clanship. All public use of clan names was forbidden; yet all the while Siyad Barre was practising 'clan clientelism', distributing arms and money to his friends, 'encouraging them to attack the common clan enemies who, of course, were accused of divisive "tribalism" by the master tribalist...
                

The anti clanism policies of the Barre years thus maybe erase some aspects of traditional Somali societ,y but they could not replace the role it played in politics where it were also exploited by Barre to secure his own position, and weaken his political enemies, again not unlike what happened in the colonial period. 

Lewis also stresses that it can be observed that the powerbase of Barre were mostly based on members of the Darod clan group which happened to be his own clan group, and as the regime became increasingly pressed towards the late 1970’s Barre increasingly relied upon the traditional divisions of society in addition to the formal institutions that have been formed during the first years of his rule.
   

So while Somali society remained divided internally, Barre revived pan Somali nationalism externally by going to war with Ethiopia over the Ogaden in 1977. The war came as an aftermath to the fall of the regime of Emperor Haile Selassie in 1974, which threw Ethiopia into chaos, and caused the Western Somali Liberation Front, and armed resistance group fighting for the secession of the ethnically Somali region of Ogaden from Ethiopia, to start an offensive against the Ethiopians which Barre decided to support. The Ogaden war started with Somali success as most of Ogaden were occupied by the Somali army, the war took a turn when the Soviet Union decided to suspend all support to Somalia and instead support Ethiopia which had recently experienced a coup that brought a group of communist officers to power. The loss of soviet support and its redirection to Ethiopia meant that the Somalis were forced to retreat and the war ended in a Somali defeat in 1978.
    

The war had a destabilising effect on Somali society and politics, as Jacquin-Bredal writes:   

The costs incurred by the war and the loss of Soviet aid plunged the country into an economic crisis, whose effects were further exacerbated by the 1978-80 drought and the massive influx of refugees from the Ogaden. Barre’s leadership began to be openly criticized from within. The army, which under Barre had become the pillar of the regime, showed signs of unrest and indiscipline within its officer corps.
       

This situation resulted in a unsuccessful coup attempt against Barre by a group of army officers, after which those of these officers that were not arrested escaped to Ogaden, where they formed the Somali Salvation Democratic Front (SSDF) and continued to fight the Barre regime. The people behind this coup attempt came from Mijierteyn clan who belonged to the Darod clan group, the same group as Barre belonged to. As Lewis points out one could interpreted this as case of concern for the well being of the nation overruling the concern for the wellbeing of the clan, but on the other hand Barre’s response were a collective punishment of the Mijierteyn clan, so it could also be seen as a breakdown of Darod solidarity.
           

Resistance against the Barre regime was spreading, and in 1981 the Somali National Movement (SNM) was formed in the former British Somaliland and like the SSDF it operated out of Ethiopian Ogden. SNM were dominated by the Isaq clan group from British Somaliland but nevertheless tried to cooperate with the Darod dominated SSDF against their common enemy.
 The northern part of the country came under an increasingly harder military rule which during the 1980’s came to look more and more like a foreign military occupation causing people to dissociate themselves with the central government in Mogadishu. At the same time there were a increasing breakdown of solidarity within Barre’s own clan group, who by now made up the elite of the state, as different fractions were beginning to compete over who should succeed him. In 1989 the situation turned into all out civil war as SNM fighters conducted several major attacks on military installations in the northern part of the country, which in turn led to bloody retaliation by Barre.
 During this war Barre attempted actively to mobilise the different clans and turn them against the Isaq, as Lewis states:   

Thus, in its desperate fight for survival, Siyad’s family and clansmen sought to exploit to the full segmentary linage rivalry within the Somali nation. They also made abundant use of coercion and rewards of all kinds, as corruption flourished.
         
This attempt to hold the state together by force ended up splintering it even more, and by 1991 most of the northern part of the country was under the control of the SNM and thereby the Isaq clan group, while the southern part was in a increasing state of chaos as Barre was on the run and various armed clan affiliated groups were fighting for control.
 the situation showed that the clan divisions within Somali society had far from been eradicated by the succeeding modernisers but had adapted and were now revitalising themselves as they were the only institution people could rely on, as the centralised nation state were rapidly collapsing, this did however also led to violence, as different groups began fighting over different resources, to quote Luling:    

What is noteworthy is that the same form of organisation which worked in the old rural conditions has proved so (disastrously) well adapted to the new ones. Under the centralised state, people had used the clan network to compete by political manoeuvres. With the collapse of government, the means became military.
         

The Somali state thus disintegrated leaving behind a patchwork of warlords and clan based militias fighting each other for control of the resources of the former state, such as port cities and plantations, a situation that in many ways were only worsened during the 1990’s by foreign military and humanitarian intervention. The northern part of Somalia, today known as Somaliland, under the control of the Isaq clan group, began finding its own way to a stable and relatively democratic state.
   
Comparison

The following chapter is an attempt to sum up the two cases by comparing the main tendencies in their histories, thereby leading up to the conclusion and a answer to the problem formulation.

There are obvious similarities between the two cases. One of the clearest is the fact that in both cases the geographical extend of the respective nation states was dictated by their colonial masters as they were both established with in former colonial entities even though this had different consequences in the two cases. 

Geography and Ethnicity 

In the case of Somalia this meant that the state that was created did not include the entire Somali nation but only those that happened to live within the former Italian and British colonies that came to constitute Somalia. This meant that Somali nationalists were constantly concerned with absorbing the Somali populations that remained outside the state into it, leading to tensions and eventually war with neighbouring countries. It also resulted in a conflict between the two separate colonial entities as they had a different administrative structure and their respective elites were educated in different traditions and practises, at the same time the two entities were split between the internal clan divisions in Somali society with the former Italian colony being occupied by mutual clan groups while the former British territory were dominated by one clan group that were not present elsewhere in the country. By uniting two former colonial territories Somalia came to both be defined by the colonial borders and transcend them at the same time.           

In Indonesia the story are both similar and different. Indonesia’s national borders were also strictly dictated by the boundaries of the former Dutch colony, but to the extend that geography came to overrule culture, as it can be observed in the case of west Papua, where the inhabitants shared no linguistic or cultural characteristics with the rest of the inhabitants of the archipelago, and had in fact not expressed any whish to join the Indonesian nation state. Nevertheless Indonesian nationalist found it impossible to imagine their nation state without this particular province, and where indeed even wiling to go to war in order to make sure that the borders of the Indonesian nation-state and the former colony of the Dutch East Indies would be the same. 

This also meant that the Indonesian nation state came to incorporate a large selection of different ethnic and religious groups that in many cases shared little else than the experience of being colonised by the same European country, this experience had however given them a common enemy and purpose and had brought them together as a group despite ethnic or religious differences. When these differences showed themselves after independence, they were mostly over the nature of the new state, and not over whether it should be one or several states. Except for the short lived rebellion in the Moluccas, there was not any one who questioned the geographic extend of the Indonesian nation state, the Islamic movements, even the radical ones, had no wish to change the extend of Indonesia but only to Islamises it. The generals and regional military commanders that rebelled in the mid 1960’s wished to maximise their own economic gain with in the Indonesian nation state, not dismantle it.            

The internal dynamic of the country also come to follow the geography of colonialism, with the capital being the old colonial capital of Batavia renamed Jakarta and thereby making Java the centre of power and reducing the outer lying regions to a secondary role as the nationalist leadership decided to retain the centralist structure that the colonial state had had. This was ironically enough seen as being in opposition to colonialism as the Dutch had promoted a federalist structure for the new nation state, and thereby indirectly helped discredit a federal and decentralized solution in the eyes of the Indonesians, who continued the centralised Dutch form of administration.                         
As Anderson have pointed out the mapping of territories and classifying of subjects and the use that the Europeans made of this politically came to play a big part in the creation of national states and identities:   

“In this shape, the map entered an infinitely reproducible series, available for transfer to posters, official seals, letterheads, magazine and textbook covers, tablecloths, and hotel walls. Instantly recognizable, everywhere visible, the logo-map penetrated deep into the popular imagination, forming a powerful emblem for the anticolonial nationalism being born.”
   

This meant that the Indonesian nationalists felt that they lacked the territory of west Papua that where rightfully theirs as shown on the colonial maps. Once they attained this territory they treated it in much the same way as the Dutch had treated them, and this help facilitate a already existing Papuan nationalism among people who was otherwise separated by tribal and linguistic divides, thus completing the continuity of colonialism.  

The Somali nationalists were in a different situation as they also had a nation state dictated by the borders of former colonisers, but in the Somali case the there were a mismatch between nation and state as large parts of the Somali nation ended up outside the borders of the state, in other African states with their own European made boders, this for example led to the situation were Kenyan nationalists insisted that the north Eastern Province of Kenya should remain part of Kenya, even though its inhabitants were Somalis, and had actively voted to become citizens of Somalia. Somalia were thus at the same time both caught inside the borders but also wanted to transcend these borders to unite all Somalis in one nation state, which itself were a product of European thinking.    

National identity

Another important aspect when you compare the two cases is the way that the national identity was promoted.  

The Somali nation existed from pre-colonial times, defined by a common culture, religion and language, and as such it was not in need of being defined or invented from scratch as was the case with most other postcolonial nationalism. While the Somali nation formed a coherent community culturally this was not the case politically, as the Somali nation was essentially stateless consisting of different clan groups which again consisted of several clans and sub clans. 

The state that then were to serve as the state of the Somali nation was essentially constructed by Europeans during the Italian trusteeship without any consideration of how this would affect Somali society, and passed on to the Somali elite when the Italians left. The elite that took control of the new state did not spend any time defining what the Somali nation was as the Somali nation had a long history; they did however spend a lot of effort defining what it was not, and it was not all of the social and cultural characteristics that made the Somali people unique, nomadic lifestyle, clans etc. All these things had to be removed according to the Somali elite, which were much in line with its European forbearers, even if it went about eradicating the traditional institutions much more radically then the Europeans. This was problematic because the elite did not offer any kind of valid replacements for these institutions, while at the same time using them to their own advantage, thus creating a mismatch between state and society as Luling puts it:  

“Artificial state and clan-based society, unable to work together healthily, instead set up a poisonous interaction which produced corruption in the state and distortion of the clan-tie. Clans had always competed for resources such as land, grazing and water, but now that control of all these resources and much more was vested in the state, competition between clans, which before had been only one aspect of their existence, became its permanent condition. The state was both the arena within which they fought and the prize for which they contended. So the state, which had been intended to unify the Somali people, actually became the mechanism of their disintegration.”
 
In the Indonesian case the situation were different. Here many ethnic group united under Dutch rule were brought together in a new nation state. After independence there was disagreement about what the ideological foundation of Indonesian nationalism should be mainly between Islamic groups that felt that Islam and Sharia should be a dominant part of the new nation state and Indonesian national identity, and secular nationalist groups that wanted the Indonesian nation to be inclusive and focus on self reliance and an anti colonial agenda. 

The secular wing emerged victorious and began to form a secular nationalism by establishing a universal education system and transforming the former administrative language of administrative Malay into the national language of Basha Indonesia and promoting of the pancasilla principles that had been formulated by Sukarno in 1945. 

This was an especially clear development during the rule of Suharto where pancasilla became something of an official ideology of the state that actively sought to spread it out to all parts of society. As mentioned there a clear similarities between the policy of the Suharto regime and the ethical policy during the colonial era, but one crucial difference is that Suharto tried to promote this policy as one of national unity and strength as well as to link it to a national identity and to a supposed glorious past.
 So while the policy of Suharto and the policy of the Dutch colonial regime are similar, Suharto took great care to pass it of as indigenous.  

One can then compare this approach to the one used by Siad Barre in Somalia. Barre did not try to base his regime on any kind of indigenous nationalism. There were certain tendencies such as establishing the use of Somali as the language of administration and education and linking the modern Somali state to the resistance of the Sayeed against the British in the nineteenth century.   The main ideological legitimatisation of the state however remained western socialism and Marxism, as the Barre regime sought to eradicate the traditional structures of Somali society by very radical means, while at the same time using these structures to secure his own power. Barre also tried to extend the power of the state to all levels of society much like Suharto had tried to do, but he never tried to legitimatise it by paring it with an indigenous ideology. As Anderson explains
 it is important that the state plays a role in promoting national identity in post colonial states because these states are both unified by their colonial experience but divided on many other fronts:  

 “This is why so often in the ‘nation-building’ policies of the new states one sees both a genuine, popular nationalist enthusiasm and a systematic, even Machiavellian, instilling of nationalist ideology through mass media, the educational system, administrative regulations and so forth.”
          

This was never really the case in Somalia where nationalist ideology, by which I mean an official definition of what it meant to be Somali and why Somalis should be united in one political community, were never really developed, instead there were an insistence on modernity and a insistence on eradication of genuine Somali traditions and institutions, as if the essence of being Somali was being modern. There is also the idea of Itzigsohn and Wom Hau:   

The translation of national ideologies into cultural scripts provides states with an important tool for gaining legitimate authority. At the same time, cultural scripts enjoy relative autonomy from state control and prove resilient to attempts at conscious indoctrination.
 
It could be argued that the official nationalist  ideology of the Somali state were never successfully translated into a cultural script that were used by Somali society, and thus as soon as the state that had kept the Somalis together as a political community disappeared, Somali society fractured into many political communities. 

This became clear after the collapse of the state when the former territory of British Somaliland was able to establish itself as the independent, if unrecognised, country of Somaliland and even thrived, while the southern part of Somalia was sinking into chaos. This development started as a necessity when the state collapsed but by evolving a blend of western democracy and traditional Somali institutions Somaliland ended up with its own version of a nationalism that emphasis its past as a British colony and the Isaq resistance against the Barre regime, as arguments for making it a separate state. Even though Somaliland has yet to be recognised internationally, it already has relations with several African and Arab countries and clearly intends to remain independent.
          

Following the logic of Itzigsohn and Wom Hau it becomes clear that Somalia could be described as an unfinished imagined community as Somali Landers have rejected the narrative of the united Somali state and developed their own.      

In Indonesia there were also treats to the hegemony of the states national narrative, but these came from the marginalised parts of the country that felt exploited by the centre, not from a general mismatch between state and society, furthermore the state were always strong enough to oppress these movements, which leads us to the next point of comparison.     

The Military 

A third important aspect is the role of the military in the two cases. In the case of Indonesia the military came to play a dominant role in society early on as a consequence of the Japanese creation of auxiliary armies and the war for independence against the Dutch. Already at the time of independence had the military established itself as an important player in the politics and economy of the new republic, and when Suharto came to power the military became the single most important institution in Indonesia even taking over the administration of the state bureaucracy. The control of the military made it possible for the Indonesian state to repress any kind of dissent rather effectively, even though there were serious challenges to the central authority of the Indonesian state, especially in Aceh and west Papua, the unity of the state were never seriously threaten.       

In Somali the military gained power when Siad Barre ended parliamentary rule and also had a dominant role in society, but unlike the Indonesian military it had to fight a foreign war that ended in defeat, leading to a situation with rebellions against the regime from within the military’s own ranks. Furthermore Barre began arming civilian in last stages of his rule thereby making it harder for the military to maintain control, ad when it eventually began breaking down along clan lines like most other institutions in Somalia, it furthered the states collapse.   

Administration and Infrastructure
It also has to be noted that there is of course remarkable differences between the ways the two colonies were ruled by their respective colonial powers. 

In Indonesia the Dutch were mostly focused on economic exploitation, only gradually in the twentieth century began to include a more developmental and humanitarian way of thinking in their administration of Indonesia. Even though it was part of this line of thought that the Indonesians would eventually be able to be independent this was not something that the Dutch actively prepared or promoted. This gave the Indonesian nationalists a common enemy and some common ground, bringing them together despite ideological differences, after which this tendency was reinforced during the Japanese occupation of Indonesia where the Japanese supported the nationalist movement to use it to their own benefit. When Indonesia became independent there was widely agreement on the geography of the country, and the ideological differences did not threaten national unity.                  

In Somalia the Italians had been more interested in prestige than in economic exploitation, they did however make certain impacts as they tried to extend their power over Somali society, in contrast to the British who did not invest much in their Somali colony that were largely left to itself. 

The most important part of the colonial legacy in Somalia is the trusteeship period, where the Italians formed political and social institutions that were make the foundation the Somali nation state. This period also saw the beginning of Somali party politics that already early on showed a clear tendency to be divided along clan lines, the point of the trusteeship were to grant independence and the Somali political organisations therefore worked together with the Italians rather than against them, they did however work against each other lacking a common enemy, and therefore began competing for influence and resources in the new modern state that the Italians were creating. There is thus a clear difference between the two when it comes to the care the colonial powers took to develop institutions; in the Somali case it was with the clear intention of making an independent state, in the Indonesian case it happened mainly with a goal of economic exploitation. 

While the Somali state had fully developed institutions it was dysfunctional in its meeting with Somali society, were the state the Indonesian nationalists inherited, were more geared towards control and repression. 

There is also the case of the infrastructure in the two countries. In Indonesia the Dutch had developed a rather efficient   infrastructure in order to facilitate the economic exploitation of their colony, especially on Java that became the heart land both of the colony and the succeeding nation state, thus giving the Indonesian leaders the means to develop the economy as well as to repress any resistance. 

In Somalia the Italians never developed any significant infrastructure but instead concerned themselves with institution building and education, neglecting the economic and infrastructural development of the country. This meant that when the Somalis became independent they were left with a political infrastructure, but very little economic infrastructure, which made them dependent on foreign aid and investors thereby continuing the colonial dependency.           

Conclusion  

When comparing the two cases it becomes clear that the colonial past has had a great impact on the relative success and failure of both Somali and Indonesia.   

The colonial experiences of the two countries contributed both directly and indirectly to the state formation of both case countries but in different ways. 

In the Indonesian case the colonial government helped shape Indonesian nationalism by making it possible for the Indonesians to think of themselves as one community being brought together by Dutch rule. The colonial government furthermore left an administrative structure and a language that had been spread out to the entire archipelago, and that language could be passed of as indigenous, unlike many other former colonies were the language of state became that of the former colonial masters. Even after independence the Dutch support for federalism helped discredit this form of government and ensured that Indonesia became a unitary and centralised country. The colonial period also left a tradition of exploitation and homogenisation that was continued during the Suharto era even if it was indigenised, it was in essence the same policy that had many of the same consequences as it have had during Dutch rule. The military which became such an important force in Indonesian society and politics were not a continuation of the colonial army but a product of the Japanese occupation, its dominant role were however a product of the war for independence against the Dutch which helped the army gain legitimises its dominant role during the Suharto years.  

The colonial experience did produce the idea of Indonesia as an imagined community consisting of the colony of the Dutch east indies, and the fight against the Dutch to liberate this imagined community united a otherwise ethnically and religiously divided population around a common purpose. The colonial power also left a centralised administrative structure behind that made it possible for Indonesian leaders to keep the large country together and to spread a homogenising nationalist ideology to the whole of the population. 

To use the concepts of Itzigsohn and wom Hau the colonial legacy left the Indonesian elite with both Ideological capacity and political control that enabled it to hold the country together despite a high degree of ethnoracial cleavage and conflict.   

The main contributions to the relative successes of Indonesia from the colonial period, I would argue, would thus be the creation of Indonesia as an imagined community and the indirect creation of the dominant role of the military which made it possible for the elite to repress any challenges to the states authority.  

The Somali nation existed as a cultural and linguistic community but not as a nation that saw it self as coherent political and sovereign community. The idea of a Somali nation that should have its own state was a product of colonialism and this state was also defined within borders that had been drawn by colonial powers but the much of the population that should be in this state was outside it causing tension and even war in the region in the post colonial era. The institutions and administrative structures that were to make up the Somali nation state was entirely created by Europeans during a process that was intended to result in the creation of an independent Somali state. 

These institutions were implemented in Somali society as if it was a modern European nation that just happened to lack the necessary institutions to make that nation into a nation state with out any kind of consideration of what impact this implementation would have on this particular society. 

This attitude were then taken over by the elites of the new independent Somali nation state who  actively tried to modernise their society by  eradicating the traditional features of Somali society that were preventing the European institutions from functioning properly, while at the same time being unable to free themselves from the traditional institutions they were trying to eradicate. The colonial contribution to the creation of the Somali nation state was thus both the geographical borders of the state and the politicisation of Somali identity as well the institutional structure and centralised nature of the Somali nation state. 

The colonial modernisation project by the Italians also became the main reason for the collapse and thereby failure of the state as traditional Somali society and the institutions of the state were not able to work together, as society were undermining the functionality of the state and the state were perverting the institutions of society, at the same time as the elites refused to take the traditional institutions seriously, even though they were relying on them themselves, and insisted on following the course of uncompromised modernisation that had been laid out by their European forbearers.  
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